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1NC SHELL
A. THE 1AC CONSTRUCTS A SPECTACLE OF SUFFERING WHEREBY WE COME TO KNOW SUB-SAHARAN AFRICA THROUGH IDEOLOGICALLY SLANTED REPRESENTATIONS OF DISASTERS, FAMINES & DISEASE.  AFRICA PEOPLES AND CULTURES ARE MEDIATED THROUGH REPRESENTATIONS THAT SEEK TO CONSUME THIS SUFFERING FROM A DISTANCE VIA GLOBALIZATION.  THIS TURNS THE CASE BECAUSE POLICY DECISIONS GET CLOUDED AND A WESTERN SUBJECTIVITY IS IMPOSED WHICH REPLICATES THIS THINKING IN THE EVERY DAY
Arthur Kleinman Prof of Medical Anthropology @ Harvard Medical School and Joan Kleinman Sinologist @ Harvard University,  ’96 
[“The appeal of experience; the dismay of images: Cultural appropriations of suffering in our times,” Daedalus, Winter, Vol. 125, Iss. 1, pp. 1-23, JT//UMKC07]

Suffering is presented as if it existed free of local people and local worlds. The child is alone. This, of course, is not the way that disasters, illnesses, and deaths are usually dealt with in African or other non-Western societies, or, for that matter, in the West. Yet, the image of famine is culturally represented in an ideologically Western mode: it becomes the experience of a lone individual.(20) The next step, naturally, is to assume that there are no local institutions or programs. That assumption almost invariably leads to the development of regional or national policies that are imposed on local worlds. When those localities end up resisting or not complying with policies and programs that are meant to assist them, such acts are then labeled irrational or self-destructive. The local world is deemed incompetent, or worse. 
This may seem too thoroughgoing a critique. Clearly, witnessing and mobilization can do good, but they work best when they take seriously the complexity of local situations and work through local institutions. Moral witnessing also must involve a sensitivity to other, unspoken moral and political assumptions. Watching and reading about suffering, especially suffering that exists somewhere else, has, as we have already noted, become a form of entertainment. Images of trauma are part of our political economy. Papers are sold, television programs gain audience share, careers are advanced, jobs are created, and prizes are awarded through the appropriation of images of suffering. Kevin Carter won the Pulitzer Prize, but his victory, substantial as it was, was won because of the misery (and probable death) of a nameless little girl. That more dubious side of the appropriation of human misery in the globalization of cultural processes is what must be addressed. 

One message that comes across from viewing suffering from a distance is that for all the havoc in Western society, we are somehow better than this African society. We gain in moral status and some of our organizations gain financially and politically, while those whom we represent, or appropriate, remain where they are, moribund, surrounded by vultures. This "consumption" of suffering in an era of so-called "disordered capitalism" is not so very different from the late nineteenth-century view that the savage barbarism in pagan lands justified the valuing of our own civilization at a higher level of development--a view that authorized colonial exploitation. Both are forms of cultural representation in which the moral, the commercial, and the political are deeply involved in each other. The point is that the image of the vulture and the child carries cultural 
CONTINUES….
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entailments, including the brutal historical genealogy of colonialism as well as the dubious cultural baggage of the more recent programs of "modernization" and globalization (of markets and financing), that have too often worsened human problems in sub-Saharan Africa.(21) 
Another effect of the postmodern world's political and economic appropriation of images of such serious forms of suffering at a distance is that it has desensitized the viewer. Viewers are overwhelmed by the sheer number of atrocities. There is too much to see, and there appears to be too much to do anything about. Thus, our epoch's dominating sense that complex problems can be neither understood nor fixed works with the massive globalization of images of suffering to produce moral fatigue, exhaustion of empathy, and political despair. 

The appeal of experience is when we see on television a wounded Haitian, surrounded by a threatening crowd, protesting accusations that he is a member of a murderous paramilitary organization. The dismay of images is when we are shown that the man and the crowd are themselves surrounded by photographers, whose participation helps determine the direction the event will take.(22) The appeal of experience and the dismay of images fuse together in Kevin Carter's photograph, and in the story of his suicide. The photograph is a professional transformation of social life, a politically relevant rhetoric, a constructed form that ironically naturalizes experience. As Michael Shapiro puts it, 

. . .representation is the absence of presence, but because the real is never wholly present to us--how it is real for us is always mediated through some representational practice--we lose something when we think of representation as mimetic. What we lose, in general, is insight into the institutions and actions and episodes through which the real has been fashioned, a fashioning that has not been so much a matter of immediate acts of consciousness by persons in everyday life as it has been a historically developing kind of imposition, now largely institutionalized in the prevailing kinds of meanings deeply inscribed on things, persons, and structures.(23) 

1NC SHELL
B. SPECTACLES OF SUFFERING SERVE AS ALIBIS FOR OTHER FORMS OF OPPRESSION WHICH JUSTIFY VIOLENCE AND OPPRESSION WORSE THAN THE CASE.  SEEMING BENEVOLENT ACTORS LIKE THE RED CROSS CAN INSPIRE RACISM AND VIOLENCE WHEN CONSTRUCTING SPECTACLES OF SUFFERING.  EVEN IF THE AFFIRMATIVE WINS REPRESENTATIONS INSPIRE ACTION, OUR CRITICISM ASKS THE UNDERLYING QUESTION, “AT WHAT COST?”
Kevin Rozario, Assistant Professor of American Studies at Smith College, 2003
["Delicious Horrors": Mass Culture, The Red Cross, and the Appeal of Modern American Humanitarianism,” American Quarterly 55.3, pp. 417-455]  *sexist language!!!
Clearly, the ability to dramatize or sensationalize suffering has become a precondition for mass sympathy or charitable activity in our voluntarist society. The ability to put a face and a body to suffering remains the most powerful way to move readers and viewers. The problems arise when these stories or pictures inspire the "wrong" responses, a vague sentimentalism perhaps or the sort of emotional agitation that precludes serious political reflection. The compassion produced by spectacles of suffering can, and all too often has, become an alibi for other forms of oppression. The wealthy businessmen who ran the Red Cross during the First World War, for example, could feel virtuous without having to trouble over such matters as low wages, unsafe workplaces, or even their own contributions to a war machine that was producing the slaughter in the first place. Indeed, it can be argued that the Red Cross consolidated ideological assent for an often-exploitative industrial social order at a moment of profound corporate vulnerability—by casting strikers and radical dissenters as unpatriotic, un-American, and inhuman. 95 Even as George Creel and the CPI campaigned to overturn the popular belief that the U.S. was fighting a "capitalist's war," financiers and industrialists were exploiting the prestige of the American Red Cross to undermine the enemies of business. 96 Of course, the Red Cross was supposed to be a source of national unity and social harmony. The society's wartime leader Henry P. Davison expressed the hope that class and racial differences would be dissolved in the humanitarian venture. "The rallying cry of comradeship," he claimed "is, indeed, one of the great romances of democracy. Millionaire and miner, red Indian, white man, and negro marched shoulder to shoulder in the army of mercy." 97 But while American Red Cross Magazine took special pains to publicize the commitment of "real Americans" like the South Dakota "Sioux" who became society members—"another bit of evidence that we are becoming a unified country"—few officials at the Red Cross took substantive steps to challenge racial discrimination in the United States. 98 Significantly, black faces remained invisible in the magazine, and, in keeping with the spirit of the age, African American members were confined to "colored branches." 99
In such a volatile racial context, "compassion" itself could be a dangerous thing. In 1915, even as American Red Cross Magazine editors were musing about how best to produce sympathy for innocent war victims, D. W. Griffith had found a way to mesmerize audiences across America with his hugely popular movie Birth of a Nation, which sought to create a sympathetic identification between white viewers and the supposedly innocent (and endangered) white women of the South, whom he portrayed as victims of black male violation. 100 The movie played a part in promoting nationwide race riots during the war years (which nearly always involved white assaults on black communities) and a full-scale Ku Klux Klan revival, and one can argue forcefully that Griffith's spectacular representations of suffering thus legitimated another grotesque spectacle: the public castration, lynching, and burning of black male bodies. 101 His commercially successful propaganda movie, Hearts of the World, which basically replicated the Birth of a Nation scheme with Allies and Germans taking the good and evil parts (and including, incidentally, reverential shots of "The haloed Crimson Cross"), played a similar role in whipping up the "anti-Hun" sentiment that ended up with vigilante assaults on German Americans across the United States in 1918. 102 In these cases, spectacles of suffering were producing compassion, pleasure, hatred, fear, and violence—all at the same time. 103
1NC SHELL
C. WE HAVE AN ETHICAL OBLIGATION TO CRITICALLY EXAMINE THE JUSTIFICATIONS FOR POLICIES OR WE RISK REPRODUCING THE VERY HARMS WE SEEK TO ALLEVIATE.  THE ALTERNATIVE IS VOTE NEGATIVE TO REJECT THE AFFIRMATIVE’S JUSTIFICATION OF THE PLAN AND TO CHALLENGE THE POLITICS OF REPRESENTATION IN THE 1AC
Roxanne Lynn Doty, Assistant Professor of Political Science at ASU, 1996 
[Imperial Encounters: The Politics of Representation in North-South Relations, p. 170-171, JT//UMKC07]

*the author uses “sexist language” intentionally to illustrate how N/S relations are gendered!

North-South relations have been constituted as a structure of deferral. The center of the structure (alternatively white man, modern man, the United States, the West, real states) has never been absolutely present outside a system of differences. It has itself been constituted as trace—the simulacrum of a presence that dislocates itself, displaces itself, refers itself (ibid.). Because the center is not a fixed locus but a function in which an infinite number of sign substitutions come into play the domain and play of signification is extended indefinitely (Derrida 1978: 280). This both opens up and limits possibilities, generates alternative sites of meanings and political resistances that give rise to practices of reinscription that seek to reaffirm identities and relationships. The inherently incomplete and open nature of discourse makes this reaffirmation an ongoing and never finally completed project. In this study I have sought, through an engagement with various discourses in which claims to truth have been staked, to challenge the validity of the structures of meaning and to make visible their complicity with practices of power and domination. By examining the ways in which structures of meaning have been associated with imperial practices, I have suggested that the construction of meaning and the construction of social, political, and economic power are inextricably linked. This suggests an ethical dimension to making meaning and an ethical imperative that is incumbent upon those who toil in the construction of structures of meaning. This is especially urgent in North-South relations today: one does not have to search very far to find a continuing complicity with colonial representations that ranges from a politics of silence and neglect to constructions of terrorism, Islamic fundamentalism, and international drug trafficking, and Southern immigration to the North as new threats to global stability and peace.

The political stakes raised by this analysis revolve around the question of being able to "get beyond" the representations or speak outside of the discourses that historically have constructed the North and the South. I do not believe that there are any pure alternatives by which we can escape the infinity of traces to which Gramsci refers. Nor do I wish to suggest that we are always hopelessly imprisoned in a dominant and all-pervasive discourse. Before this question can be answered—indeed, before we can even proceed to attempt an answer—attention must be given to the politics of representation. The price that international relations scholarship pays for its inattention to the issue of representation is perpetuation of the dominant modes of making meaning and deferral of its responsibility and complicity in dominant representations.

LINKS—AFRICA / SUFFERING
THE 1AC CONSTRUCTS THE SPECTACLE OF A SUFFERING AFRICA IN NEED OF A SAVIOR.  FOREIGN AID BASED ON DESTRUCTIVE REPRESENTATIONS SILENCES THE SUBALTERN 
Arthur Kleinman Prof. of Medical Anthropology at Harvard Medical School and Joan Kleinman Sinologist at Harvard University,  1997 
[Social Suffering,umkc07//JT]
Without disputing the photograph’s immense achievement, it is useful to explore its moral and political assumptions.  There is, for example, the unstated idea that this group of unnamed Africans (are they Nuer or Dinka?) cannot protect their own. They must be protected, as well as represented, by others.  The image of the subaltern conjures up an almost neocolonial ideology of failure, inadequacy, passivity, fatalism and inevitability. Something must be done, and it must be done soon, but from outside the local setting.  The authorization of action through an appeal for foreign aid, even foreign intervention, begins with an evocation of indigenous absence, an erasure of local voices and acts.
DISASTER PORNOGRAPHY CONSTRUCTS A SPECTACLE OF SUFFERING THAT FOSTERS A DISSOCIATIVE GUILT COMPLEX.  REPRESENTATIONS OF THE “SUFFERING AFRICAN” NUMBS US TO THE ACTUAL 1AC HARMS
COREY RAYBURN, J.D., University of Virginia School of Law, 2006
[ARTICLE: TO CATCH A SEX THIEF: THE BURDEN OF PERFORMANCE IN RAPE AND SEXUAL ASSAULT TRIALS, Columbia Journal of Gender and Law, 15 Colum. J. Gender & L. 437, UMKC07//JT]

    A second related concern with  disaster pornography  is that the shocking images create a dissociative effect between the audience and those suffering. n203 This disconnect occurs in part because of mass media's one-way style of communication. Viewing a television or reading a magazine does not afford a viewer or reader the chance to interact with those suffering, or even those who have reported the disaster. This media distancing is not unlike that experienced by an audience watching a movie or a play.  n204 The viewer may yell at the actress to turn around before the monster attacks her, but no one is listening to the plea from the audience. In disaster pornography the media selects images that create a complex relationship between the victim and the viewer. The starving child is often picked to look with sad eyes directly into the camera, and as a result, at the viewer. Whereas watching a murder on television removes our subjectivity by rendering us passive in changing the outcome, disaster pornography simultaneously places the audience as an object viewing the horror and a subject capable of changing the outcome. This complex relationship, according to Slavoj Zizek, causes the audience to distance itself from the  disaster pornography  in the same way that it removes itself from the events in a fictional story.  n205 Seeing the suffering child in Africa staring through the television creates a psychological need in the audience to pretend that the event is not really happening as a means to cure the guilt and confusion from the symbolic relationship with the disaster victim.  n206
LINKS—AFRICA / SUFFERING

THE 1AC REPRESENTATIONS OF PAIN AND SUFFERING MIMIC THE MEDIA’S FASCINATION WITH DISASTER.  WE BECOME NUMB TO THE CASE HARMS
Susan D. Moeller, Analyst in international affairs and the media, PhD Harvard, 2006 
[‘"Regarding the pain of others": media, bias and the coverage of international, disasters.(RELIEF and RESPONSE),’ Journal of International Affairs, Spring Vol. 59 Iss. 2, p. 173+, UMKC07//JT]   

Complex emergencies rarely draw significant international coverage, and neither do simple emergencies after the initial shock is past. Mainstream media have regard only for some of the pain of others. It is not consciousness of another's pain that compels media attention; rather, it is the media's conviction that certain kinds of pain are fascinating for their public--pain that is understood, at least in the aggregate, to be tolerable. In order to attract a broad audience, pain must be perceived as having an economical anodyne (bind up the wounded, dump the cheating jerk, reconnect the feeding tube, elect a new pope). Pain that devolves into grinding misery is at once debilitating to manage and hard to ameliorate, pain that is too acute is at once hard to imagine and difficult to empathize with. Ergo, those kinds of pain (malaria, AIDS, Sierra Leone, Darfur) are not box office draws; the media does not know how to describe such pain in ways that their audience can feel other than overwhelmed and helpless: What can one person do to halt a pandemic or stop a genocide? 

LINKS—ASSISTANCE
SPECTACLES OF SUFFERING RELY ON SYMBOLIC AND ACTUAL CAPITAL ACCUMULATION.  THE AFFIRMATIVE’S REPRESENTATIONS CONSTRUCT A FALSE PASSIVITY ON WHICH WE OFFER ASSISTANCE.  SO-CALLED “VICTIMS” OF DISEASE, TRAUMA AND VIOLENCE BECOME PATHOLOGIZED SUBJECTS

AND ARGUMENT COMMODITIES IN DEBATE 
Arthur Kleinman Prof of Medical Anthropology @ Harvard Medical School and Joan Kleinman Sinologist @ Harvard University,  ’96 
**Sexist Language!
[“The appeal of experience; the dismay of images: Cultural appropriations of suffering in our times,” Daedalus, Winter, Vol. 125, Iss. 1, pp. 1-23, JT//UMKC07]

When those whose suffering is appropriated by the media cross over to places of refuge and safety, they often must submit to yet another type of arrogation.(24) Their memories (their intimately interior images) of violation are made over into trauma stories. These trauma stories then become the currency, the symbolic capital, with which they enter exchanges for physical resources and achieve the status of political refugee. Increasingly, those complicated stories, based in real events, yet reduced to a core cultural image of victimization (a postmodern hallmark), are used by health professionals to rewrite social experience in medical terms. The person who undergoes torture first becomes a victim, an image of innocence and passivity, someone who cannot represent himself, who must be represented. Then he becomes a patient, specifically a patient with a quintessential fin de siecle disorder (i.e., posttraumatic stress disorder).(25) Indeed, to receive even modest public assistance it may be necessary to undergo a sequential transformation from one who experiences, who suffers political terror to one who is a victim of political violence to one who is sick, who has a disease. Because of the practical political and financial importance of such transformations, the violated themselves may want, and even seek out, the re-imaging of their condition so that they can obtain the moral as well as the financial benefits of being ill. We need to ask, however, what kind of cultural process underpins the transformation of a victim of violence to someone with a pathology? What does it mean to give those traumatized by political violence the social status of a patient? And in what way does the imagery of victimization as the pathology of an individual alter the experience--collective as well as individual--so that its lived meaning as moral and political memory, perhaps even resistance, is lost and is replaced by "guilt," "paranoia," and a "failure to cope"? 
LINKS—GENOCIDE
STUDIES PROVE THERE’S A QUICK THRESHOLD FOR COMPASSION FATIGUE IN THE CONTEXT OF GENOCIDE
Paul Slovic, President of Decision Research in Eugene, Oregon, and professor of psychology at the University of Oregon, April 7, 2007     *SEXIST LANGUAGE (quoting Stalin, who was Evil)
[HEADLINE: When compassion fails; Stalin knew that people respond less strongly to mass murder than to individual tragedy. That's why emotion alone won't prevent genocide, New Scientist, Pg. 18, UMKC07//JT]

    Several studies have illustrated how people are much more willing to aid identified individuals than those who are unidentified or simply listed as statistics. But it also appears that statistics can dissipate any emotion we might feel towards a victim. A recent study by Deborah Small at the University of Pennsylvania, Philadelphia, George Loewenstein at Carnegie Mellon University, Pittsburg, and myself found that donations to aid a starving 7-year-old child in Africa declined sharply when her image was accompanied by a statistical summary of the millions of needy children like her in four African countries (Organizational Behavior and Human Decision Processes, vol.102, p 143). The numbers appeared to dampen people's feelings of compassion towards the young victim.

   In another recent study, Tehila Kogut and Ilana Ritov at the Hebrew University in Jerusalem asked one set of people to contribute to a costly lifesaving treatment needed by a group of eight sick children, and another to contribute to the same treatment needed by an individual child selected from the group. The amount needed was the same in both cases. The researchers found that people contributed far more to the individual child than to the entire group (Organizational Behavior and Human Decision Processes, vol. 97, p 106). A follow-up study by my Decision Research colleagues Daniel Vaestfjaell and Ellen Peters and myself found that people felt less compassion and donated less aid towards a pair of victims than to either individual alone.

   In 1999 the US writer Annie Dillard, struggling to comprehend the mass human tragedies that the world ignores, wrote of "compassion fatigue" and asked, "At what number do other individuals blur for me?" The research just described suggests that this blurring may begin for groups as small as two. No wonder compassion is absent when deaths number in the hundreds of thousands.

   Doesn't everybody know this? After all, Stalin is reputed to have said, "One man's death is a tragedy; a million is a statistic". Yet it is one thing to be aware of this at a superficial level, quite another to appreciate the deeper implications of the research. How can an emotional response sufficient to motivate action be created and maintained? As psychologist Daniel Batson of the University of Kansas in Lawrence and colleagues have observed, compassion for others seems "a fragile flower, easily crushed". Faced with genocide, we cannot rely on our moral intuitions alone to guide us to act properly.

LINKS—SUDAN / GENOCIDE 
THE ONGOING GENOCIDE IN SUDAN IS A PRODUCT OF COMPASSION FATIGUE. THE AFFIRMATIVE STRENGTHENS PSYCHOLOGICAL MECHANISMS OF NUMBING
Paul Slovic, President of Decision Research in Eugene, Oregon, and professor of psychology at the University of Oregon, April 7, 2007
[HEADLINE: When compassion fails; Stalin knew that people respond less strongly to mass murder than to individual tragedy. That's why emotion alone won't prevent genocide, New Scientist, Pg. 18, UMKC07//JT]

   SINCE February 2003, hundreds of thousands of people in the Darfur region of western Sudan have been murdered by government-supported local militias, and millions forced to flee their burnt-out villages for the dubious safety of refugee camps. It is genocide by any definition, yet the world looks away.
   The events in Darfur are the latest in a long line of mass murders since the second world war that powerful nations and their citizens have responded to with indifference. Think of Rwanda in 1994, Cambodia under Pol Pot, Algeria throughout the 1990s, Ethiopia under the Mengistu regime, the Chinese takeover of Tibet. Why do we ignore killings on such a scale? This indifference is in sharp contrast to the heroic acts of people who rescue individuals in distress. Why do we not feel so compelled to act against genocide? Recent research suggests that our inaction may reflect, in part, some fundamental deficiency in our humanity one that if understood and appreciated might be overcome.

   One psychological mechanism that appears important here is our capacity to experience affect   the positive and negative emotions that combine with reasoned analysis to guide our judgements, decisions and actions. In the "dance of affect and reason" involved in decision-making, research demonstrates that the statistics of mass murder or genocide, no matter how large the numbers, do not convey the true meaning of such atrocities. The numbers fail to spark emotion or feeling and thus fail to motivate action. Genocide in Darfur is real, but we do not "feel" that reality.

LINKS—SUDAN / NATURAL DISASTERS
SPECTACLES OF NATURAL DISASTERS AND CRISIS IN SUDAN BECOMES SHORT-TERM NEWS ITEMS SOON FORGOTTEN
Susan D. Moeller, Analyst in international affairs and the media, PhD Harvard, 2006 
[‘"Regarding the pain of others": media, bias and the coverage of international, disasters.(RELIEF and RESPONSE),’ Journal of International Affairs, Spring Vol. 59 Iss. 2, p. 173+, UMKC07//JT]   ***Sexist language!!!
Natural disasters, such as the tsunami, lend themselves better to short news packages because there is a presumption that it is evident what happened and what is needed. Resolution of the tsunami, for example, seemed clear cut: Send money and in-kind aid to rebuild the homes and infrastructure of the devastated regions. Five million across the zone lost basic services, housing, schools and jobs. Commentators argued that this was not another Somali famine where the cause looked like simple drought, but turned out to be that food was being used as a weapon of war. Most argued that the tsunami was an instance where aid donations could resolve the devastation, not just put a temporary Band-Aid over a suppurating wound. 

Long-running crises in the regions struck by the Indian Ocean tsunami, such as the fighting in Banda Aceh and Sri Lanka, were either de-coupled from the disaster, or their importance was minimized. Newsweek's web-exclusive article titled "Aceh's Phantom Rebellion," for example, had as its sub-heading: "With the insurgents that Jakarta is so worried about nowhere in sight, behind-the-scenes peace treks are underway. Could peace be a silver lining in Indonesia's awful tsunami crisis?" (41) The lead paragraph also made light of the conflict: 

   Alwi Shihab sees a guerrilla lurking in every shadow. Indonesia's point man for tsunami relief in Aceh province misses few chances to stoke fears about the Free Aceh Movement--an armed separatist group that has waged a low-grade war for independence for almost three decades. During a press briefing for foreign journalists in the capital Banda Aceh this week, Shihab fed rumors that the rebels, known locally as GAM, had infiltrated refugee camps, and were continuing military operations despite publicly declaring a unilateral ceasefire. He even hinted they shot down a U.S. Navy helicopter near the military airport just two hours earlier. The Americans attributed the non-fatal crash to a technical failure. "I haven't seen any GAM rebels," chuckled one American officer at the airfield, "but over that road, there are two pretty mean water buffalo. (42)

For journalists, it is an article of faith that the needs and the solutions for disasters that are ongoing--nations caught in wars or famines such as the Congo or Niger--or for chronic emergencies such as AIDS and TB are less obvious than those for natural disasters. Crises in stasis are more complex to cover, and often far more dangerous. In addition, it is not easy for their audience to see how they can contribute to a positive and permanent resolution of such thorny and tragic situations. Mark Melia, director of annual giving and support for Catholic Relief Services, said that a tragedy like Darfur is "very complicated. It's hard to understand people who are doing horrible things.... It's very hard to understand why and what can be done to stop it." (43) Even international institutions, NGOs and relief agencies do not always have clear recommendations for what needs to be done to ameliorate, much less resolve, some of the apparently intractable situations. Egeland noted on PBS's The Charlie Rose Show, for example, that "Niger is a complicated issue.... There's internal discussions among donors, among aid agencies and so on what is really the cause of it and what is really the solution." (44) 

From the beginning, tsunami appeals were overwhelmed with donations, while solicitations for chronic crises are typically ignored even with substantial marketing by humanitarian organizations. Millions have fled their homes in the Darfur region of Sudan, noted relief officials at Oxfam. 'As many people are homeless in Sudan as in the tsunami region, yet Sudan has quickly become a forgotten emergency," said Jasmine Whitbread, Oxfam's international director. (45) Medecins Sans Frontieres (MSF) received 62 million [pounds sterling] in donations for the tsunami, more than three times the 17 million [pounds sterling] it had asked for. According to the Guardian, in late January 2005 MSF was "contacting donors to ask if the money can be used on its relief work elsewhere. If they say no, the money will be returned. Most of those contacted so far are in Germany and the United States, where some 20 percent are understood to have asked for their money back." (46) 
LINKS—FAMINE
THE SPECTACLE OF FAMINE IS PRODUCED WITHIN THE CONTEXT OF MODERNITY.  THE AFFIRMATIVE ASSUMES AID AND TECHNOLOGY ARE SOLUTIONS, BUT THOSE ARE THE VERY TOOLS OF MODERNITY THAT TIGHTEN THE GRIP OF BIOPOLITICAL CONTROL.  THE 1AC POSITS A REGIME OF TRUTH THAT REDUCES PEOPLES IN AFRICA TO BARE LIFE
Jenny Edkins, Fellow at the Department of International Politics at the University of Wales, 2000
[Whose Hunger? Concepts of Famine, Practices of Aid, p. XV-XVI, UMKC07//JT]

Famines seem anachronistic. They appear to belong to an era more primitive and less technologically advanced than our own. During the Ethiopian famine of the 1980s there was surprise that a crisis of this sort could take place at all in the twentieth century. It seemed biblical in its scale and imagery. Famines are seen as failures of development and modernization and, what is more, failures that can be overcome by progress and more advanced technology. There are disagreements as to where the difficulty lies, whether in the agricultural system, in economic distribution, or in population growth. There is even recog​nition that political breakdown can cause famines, too, and that what we find these days are not famines as much as "complex political emergencies." But whatever the nuances of emphasis, there is wide​spread agreement that what is at stake is how we are to refine and improve our techniques for the analysis and management of famines in the light of these difficulties. Famines are seen as technical prob​lems that modern social and natural science will eventually resolve.

In this book I take issue with this position. Famines in the contem​porary world are not the antithesis of modernity but its symptom. What this means is that rather than being something that moderniza​tion will solve, famines are produced by and symptomatic of moder​nity. Modernity are a distinctive form of life and a particular way of resolving the questions that being human entails. It is a way of life that involves historically contingent political formations and a spe​cific regime of truth.

The political systems of modernity revolve around the legal au​thority of the sovereign state, with its corresponding view of the indi​vidual as citizen. This configuration of politics has been called "bio​politics," and the form of life to which the citizen is reduced has been called "bare life."3 In the modern era, bare life becomes central to the calculations of state power. Sovereign power is concerned with the governance of populations and biological life. No longer is a po​litically qualified life the subject of politics, but life itself, as opposed to death. In this sense, politics is depoliticized: we are concerned with the preservation of life as such, rather than the continuance of a spe​cific political way of life. Aid processes treat lives to be saved as bare life, not as lives with a political voice.
Modernity's regime of truth is based on scientific method. What makes knowledge legitimate (and powerful) in the modern world is not tradition or divine authority but a particular scientific mode of validation.4 In a Westernized modernity, truth no longer derives from religious faith. What counts as true is what scientific research can demonstrate. This is a particular mode of knowing: calculable, gen​eralizable, and objective. Not only are contemporary understandings of famine produced in this way, attempts at ending hunger are also framed within the same discourse. Both the problem of famine and its solutions are constituted within the horizons of modernity.
LINKS—FAMINE
REPRESENTATIONS OF HUNGER UNDERGIRD AN EXTENSION OF 1st WORLD DOMINATION WHERE THE SPECTACLE OF THE “STARVING AFRICAN” WORKS TO SUSTAIN DOMINANT POWER RELATIONS.  THESE REPRESENTATIONS ARE NECESSARILY VIOLENT AND DEHUMANIZING AND FOSTER NUMBING
Arturo Escobar, Kenan Distinguished Professor of Anthropology, Univ. of NC-Chapel Hill, 1995
[ENCOUNTERING DEVELOPMENT: THE MAKING AND UNMAKING OF THE THIRD WORLD, pp. 103-104, UMKCO7//JT] 
This obscurity of hunger changed dramatically after World War II, when hunger entered irremediably the politics of scientific knowledge. Famines in the 1960s and 1970s (Biafra, Bangladesh, the Sahel) brought massive hun​ger to public awareness. Yet the more intractable aspects of persistent mal​nutrition and hunger entered the scientific world a decade earlier. From the 1950s to today, an army of scientists-nutritionists, health experts, demogra​phers, agriculturalists, planners, and so on--has been busy studying every single aspect of hunger. This hunger of scientific language has resulted in manifold strategies that have succeeded each other throughout the develop​ment era; from food fortification and supplementation, nutrition education, and food aid in the 1950s and 1960s to land reform, the green revolution, integrated rural development, and comprehensive national food and nutri​tion planning since the late 1960s, the languages of hunger have grown in​creasingly inclusive and detailed. Whether "the nutrition problem" was thought to be due to insufficient protein intake, lack of calories, lack of nutri​tion education, inadequate food intake combined with poor sanitation and health, low incomes, or inefficient agricultural practices--or to a combina​tion of many of these factors--a battery of experts was always on call to design strategies and programs on behalf of the hungry and malnourished people of the Third World.

To be blunt, one could say that the body of the malnourished--the starv​ing "African" portrayed on so many covers of Western magazines, or the lethargic South American child to be "adopted" for $16 a month portrayed in the advertisements of the same magazines--is the most striking symbol of the power of the First World over the Third. A whole economy of discourse and unequal power relations is encoded in that body. We may say, following Teresa de Lauretis (1987), that there is a violence of representation at play here. This violence, moreover, is extreme; scientific representations of hun​ger and "overpopulation" (they often go together) are most dehumanizing and objectifying. After all, what we are talking about when we refer to hun​ger or population is people, human life itself; but it all becomes, for Western science and media, helpless and formless (dark) masses, items to be counted and measured by demographers and nutritionists, or systems with feedback mechanisms in the model of the body espoused by physiologists and bio​chemists. The language of hunger and the hunger of language join forces not only to maintain a certain social order but to exert a kind of symbolic vio​lence that sanitizes the discussion of the hungry and the malnourished. It is thus that we come to consume hunger in the West; in the process our sensi​tivity to suffering and pain becomes numbed by the distancing effect that the language of academics and experts achieved. To restore vividness and polit​ical efficacy to the language becomes almost an impossible task (Scheper​Hughes 1992). 

LINKS—FAMINE
THE AFFIRMATIVE CONSTRUCTS A SPECTACLE OF FAMINE BUILT ON REPRESENTATIONS OF AFRICAN VICTIMIZATION. THE 1AC FORMS A NARRATIVE PLOY TO JUSTIFY ASSISTANCE 
Jenny Edkins, Fellow at the Dept. of Int’l Politics at the University of Wales, 2000
[Whose Hunger? Concepts of Famine, Practices of Aid, pp. 53-55, UMKC07//JT]

The constitution of famine as a disaster has certain power effects, as Barbara Hendrie points out: Narrating famine in this way produces it as an event and "enables it to be detached from its embeddedness within a set of historically specific and locally based economic and political processes." This decontextualization is what I am calling depoliticization or technologization. The specificities of time and place can be bracketed out and famine can be removed into "the realm of regulation and control by humanitarian institutions."' Or rather, because the regime of truth of modernity is based around a sci​entific form of knowledge that seeks generalizable, universal laws, famine, in all its specificity and with all its "disturbing implications"58 must inevitably be seen as a disaster if it occurs in modernity. The alternative, as I have argued, is to regard it as anachronistic and not part of the modern. Either way, famine is technologized.

Famine as failure, as disaster, produces victims. Victims need wel​fare provision or aid, not a political voice. Vulnerable or at-risk households are produced as subjects on whom data can be collected. They are then controlled by administrative mechanisms of food dis​tribution or food aid. The process depoliticizes famine and consti​tutes it as a site for intervention and control.

The "famine as failure" narrative has a role in the reproduction of the international system. It is deeply enmeshed in the third world/ first world discourse. The solution to the problems of Africa, for ex​ample, is seen as coming from the benevolence of the economically rich countries of the North. Africa is produced as a region that is al​most depoliticized by virtue of its status as a recipient of advice, con​cern, and aid, and existing global structures of power are buttressed.
REPRESENTATIONS OF FAMINE CRISES FOSTER COMPASSION FATIGUE
Susan D. Moeller, director of the journalism program at Brandeis University, 1999
[Compassion Fatigue : How the Media Sell Disease, Famine, War and Death, p. 48, UMKC07//JT]

There is another problem stemming from the labeling of crises by images and metaphors. Once an audience is familiar with a label, it becomes easy to dis​miss the event itself by rejecting the label. And that rejection can become a form of compassion fatigue. Since few people have (or take) the opportunity to learn about the news in detail, a label may be one of the most specific things a person knows about an event. Since labels, to be effective, must be part of a culture's common language, a person will have a history of responses to that label. A per​son will often dismiss a politician for being "liberal," for example, if that person associates "tax and spend" behavior with liberalism. Similarly, an event labeled "famine," for instance, may call up associations of starving children and selfless aid workers. If an audience is not interested in, or is bored by, that scenario, the famine will be ignored—a casualty of compassion fatigue, caused by a reflexive and limiting use of labels. With labeling comes the ability to categorize, to say, "Oh, this is a famine," like Biafra or Ethiopia. But with categorizing comes the tendency to dismiss, to say, "I know about this. I've seen this before." As the cov​erage of a famine continues, so too does the vulnerability of that crisis to com​passion fatigue.
LINKS—DISEASES
THE DISCOURSE OF A VIRAL THREAT LIMITS POLICY EFFECTIVENESS.  WE SHOULD ABANDON REPRESENTATIONS TO DISMANTLE STRUCTURAL INEQUITIES
Heather Schell, Professor of Women’s Studies at Univ. of Miami, 1997 
[“Outburst! A Chilling True Story about Emerging-Virus Narratives and Pandemic Social Change,” Configurations, vol. 5, no. 1, p. 131-133, UMKC07//JT]
Our current fascination with viruses springs from our worries about the future. Ultimately, the metaphor of the virus represents our possible fates--the disintegration of self or of nation; Armageddon; the triumph of multiculturalism and the global community; the ecosystem's anger at and vengeance for our meddling; the loss of the unknown; or the escape of the unknown into our society, where everything familiar will be destroyed in its path. We might indeed be coming to see the world as an integrated system, but such integration jeopardizes boundaries many had believed to be real. Viral discourse raises the possibility of a type of global busing, bringing the foreign into our neighborhoods through infection. At the same time, fear of such change (especially change conceptualized as disease) could successfully stall it. Boundary thinking might seem stale to theorists, but it is not static. People who crave boundaries can make boundaries real. Therefore, we must not rely on the current cultural vulnerability to questions of identity as the onset of some automatic process that will ultimately dismantle traditional inequities. 
An epidemic future might mean that we have to pay attention to peoples, cultures, economies, and ecologies outside our own national borders. Unfortunately, an insistence on perceiving international relationships in terms of infiltrating viral infections limits the effectiveness of our response. D. A. Henderson of Johns Hopkins has recommended the development of a "network of international centers to detect the emergence of dangerous diseases and, if possible, to contain them." 144 Morse further suggests that "development agencies should be educated to include emerging-virus considerations when evaluating major changes in land use or when making decisions that will alter ecological equilibria or population densities. It may even be possible to develop regular 'viral impact assessments.'" 145 While this proposal has some value, it targets only one factor of our experience of disease. According to the World Health Organization, "it becomes more and more clear that morbidity and mortality due to these infectious diseases are as much a function of the state of human development than they are of the virulence of the microorganisms which are their biological cause"; populations living in poverty suffer from a disproportionate share of epidemic diseases. 146 Insisting on some inherently foreign viral geography might serve to prod us out of our myopic nationalism, but it can also be too easily marshaled as spurious proof to bolster preexisting prejudices. Disease surveillance thus offers only a partial, problematic solution to a quandary that will remain unresolved until we are ready to perceive our complex engagement with the world through a different metaphor. 

LINKS—DISEASES
REPRESENTATIONS OF AFRICA AS A BREEDING GROUND FOR VIRAL OUTBREAKS CONTRUCTS A FALSE SPECTACLE OF DISEASE.  THE PUBLIC IMAGINATION BECOME MIRED IN A SINGULAR IDENTITY CATEGORY TO MANAGE AND CONTROL THE OTHER WHO THREATENS DISORDER.  THIS THINKING SERVES AS A PLATFORM FOR DISCRIMINATING AGAINST ALL IDENTITY CATEGORIES
Heather Schell, Professor of Women’s Studies at Univ. of Miami, 1997 
[“Outburst! A Chilling True Story about Emerging-Virus Narratives and Pandemic Social Change,” Configurations, vol. 5, no. 1, p. 110-114, UMKC07//JT]
*Sexist language!!
No matter who specifically gets blamed, we must also recognize the sincere apocalyptic fear from which such analyses spring. The film Outbreak opens with Joshua Lederberg's ominous warning that "the single biggest threat to man's continued dominance on the planet is the virus." A molecular geneticist, Lederberg is president emeritus and university professor at Rockefeller University and a past Nobel Prize winner. He perceives himself as one of "a relatively small number of investigators" worried about the potential for a viral epidemic. 66 A recent spate of academic conferences, articles, and edited books on emerging viruses and viral evolution seem to indicate that Lederberg is not alone anymore. 67 Of course, hemorrhagic fevers legitimately frightened medical personnel long before their current popularity. For example, in the wake of the 1976 Ebola outbreaks in Zaire and Sudan, a laboratory technician in England accidentally pricked himself with an Ebola-contaminated needle. He was quarantined in an isolation unit in the hospital during his illness. The medical personnel who attended him also decided to quarantine themselves, despite the substantial barriers between themselves and the patient. They reached this decision after a good portion of the doctors and nurses attending the patient developed a fever that they suspected might be Ebola. All recovered within a few days, having succumbed to an apparently psychosomatic fever. 68 The current consciousness-raising project about the risk of viral epidemics also shares intimate concerns alongside the more global considerations. If future epidemics mirror past epidemics, suggests one medical historian, modern medicine will not be much help because "doctors would simply be the first to go." 69 

The journalists who are writing about emerging viruses are also uneasy and ready to be frightened. The rapidity of viral evolution makes anything seem possible, to the extent that the postponed arrival of viral apocalypse continually startles the writers. For example, Barbara Culliton, a science writer for Nature and head of the respected program in science writing at Johns Hopkins University, marvels that "none of the people who handled the five now dead monkeys [at the Reston primate quarantine facility] has gotten sick from the virus, but no one is sure how to explain that bit of good fortune." 70 Richard Horton, U.S. editor of the Lancet, similarly considers the absence of human death resulting from the Reston outbreak "a stroke of unbelievable and unexpected good fortune." 71 Mary Roach, a contributing editor to Health, exults: "By pure, outrageous luck, the virus turned out to be a mutated strain, far less virulent to humans." 72 
To date, suspected importations of Ebola and other hemorrhagic fever viruses into the United States have all been false alarms. Preston's entire book details a disaster that never happened: Milton Frantig, grimly heralded as a potential "hot agent" victim in the United States, turns out to have had the flu. 73 This recalls the tense U.S. medical response in 1969 when a returning Peace Corps worker was diagnosed with Lassa fever: more than five hundred potential contacts were identified and monitored in Sierra Leone, Japan, Great Britain, Washington, D.C., and twenty-one U.S. states; the patient recovered without spreading the disease to anyone. 74 Some virologists in the 1970s were clearly anticipating the possibility that a major epidemic could sneak into our country; the AIDS epidemic confirmed this and convinced many others that pandemics of virulent superviruses were a real concern. It seems as though many people now sincerely believe that the world could end in pestilence, almost as though viruses have now taken the place of nuclear weapons in our apocalyptic imaginations. We seem to live in a fragile world--in Garrett's terms, "a world out of balance"--where some small social change might push the button that instigates viral Armageddon. 
Our behavior and our identity in this fragile world need to be renegotiated. Recent writing about viruses carefully and repeatedly details the relationship between individual human bodies and the seemingly boundless geography of emerging viruses. Like a cell ready to burst from the crowded virus copies within, Africa appears to be seething with infection that resists confinement. Almost all the texts that I examine painstakingly catalog the layers of material 
Continues….

LINKS—DISEASES
separating the individual from contact with the "replicative Other" (Preston's term). The uncanny correspondence between instances of this cataloging merits closer reading. I will start with the opening pages of The Hot Zone.

The format of The Hot Zone physically indicates the layers of defense that separate us from "hot agents." First, the copyright page offers an assurance of reader safety, concluding that "none of the locations in Reston or the Washington, D.C., area described in this book is infective or dangerous." Like the entire book, this quasi-official announcement arouses as well as allays fear, by first informing us that we should have been worried about infection, and then assuring us that such worry is unnecessary. (In fact, the virus at the Reston Primate Quarantine Unit did not cause disease in humans anyway.) Second, the book's actual pages construct a barrier between the reader and the supposed dangers within: between the table of contents and the first chapter, seven pages designed to look like security clearance devices duplicate the passage of Colonel Nancy Jaax (and the reader along with her) from the outside world into the "Infectious Area," through increasing levels of biohazard until we are finally "cleared to enter" Biosafety Level 4. 

Other recent popular representations of viruses similarly emphasize the careful passage from clean, uninfected space to dangerous, infectious space, as I mentioned earlier with Outbreak and Robin Cook's "Virus." If the popular science accounts tend to start with a view of Africa that leads to enclosed U.S. laboratories, the science fiction narratives often abandon small, contained spaces for a larger, contaminated world. Nonetheless, Ammonite's introduction strikingly parallels the entry into The Hot Zne. The narrative follows Marghe, the protagonist, on every step of her spaceship journey from sealed, protected Section A through multiple airlocks and corridors to contaminated Section D, where she removes her life-support suit. In this trip, she has crossed "the boundary between what was understood and controlled and what was dangerous." 75 The elaborate containment procedures were established to protect humanity from the deadly virus of the planet Jeep, which infects everyone exposed to it, killing all the men and 20 percent of the women; the experimental vaccine that Marghe is testing might or might not improve her odds. Marghe has embarked on a one-way journey--no one exposed to the virus is allowed back into "any other uncontaminated Company installation" without gruesome, life-threatening decontamination procedures. 76 

This discourse of contamination and boundaries of course calls to mind Mary Douglas's seminal Purity and Danger, in which she argues that ideas of dirt spring from attempts to impose order and meaning on a disordered world: "When something is firmly classed as anomalous, the outline of the set in which it is not a member is clarified." 77 Disorder--whatever is left outside the boundaries of order--is invested with unlimited, undefined power. Protecting oneself from the danger of this disorder demands careful attention to details of boundaries. The resultant "pollution-taboos" frequently work to enforce the moral code by providing an incentive for proper behavior in activities that cannot be monitored. This accords with the epidemic causes cited earlier: in Outbreak, for example, people who disobey rules will be sorry even if they do not get caught, because their misdeeds will trigger an epidemic that will kill them and possibly end human life as we know it. A crucial point is that disorder represents potential change. An elastic moment of disorder will not necessarily catapult us into a new era, but it might also snap us back into former shapes. Fears about an emerging viral menace thus actually offer a revamped justification for reasserting national, racial, and sexual categories, thereby averting any long-term transformation of our ideas about identity. 
LINKS—HIV/AIDS
REPRESENTATIONS OF HIV/AIDS IN AFRICA CONSTRUCT SPECTACLES OF VICTIMIZATION THAT FOSTER COMPASSION FATIGUE.  ALL AFRICANS BECOME ASSOCIATED WITH DISEASE, WHICH DENIES ANY HOPE FOR CHANGE
Roland Bleiker, Professor at Queensland and Amy Kay, UN Development Program in HIV/AIDS, 2007
[“Representing HIV/AIDS in Africa: Pluralist Photography and Local Empowerment,” International Studies Quarterly, Vol. 51, March, p. 144, UMKC07//JT]
Portrayals of Africa epitomize how western media sources produce and reproduce stereotypes. Since the early years of the HIV/AIDS epidemic, western science and modern media have constructed a concept of “African HIV/AIDS” that is closely linked to the colonial heritage and its mystifications of Africa (see Watts and Boal, 1995: 105). Part of this Eurocentric perception is the tendency to view Africa as a homogenous continent seen through a “prism of misery” (Kean 1998: 2). The Kenyan author and playwright Binyavanga Wainaina (2006) writes of the western tendency to write as if Africa were on country, a place that “is hot and dusty with rolling grasslands and huge herds of animals and tall, thin people who are starving.” Methods of photography that use standardized representational practices reinforce such colonial stereotypes, creating what David Campbell, in a series of innovative and convincing essays, calls an “iconography of anonymous victimhood” (see Campbell, 2003a: 69, 70-71, 84; 2003b: 67; 2004: 62, 69).
The result is a fatalistic apathy in the western viewer, leading to the impression that whatever crisis occurs is simply part of a pattern of misery and gloom that is so deeply entrenched that it cannot possibly be reversed. Cindy Patton (1990: 83) points out how images of Africans suffering and dying from HIV/AIDS-related illnesses perfectly fit into such stereotypical images of “a wasting continent peopled by victim-bodies of illness, poverty, famine.” Patton stresses how this pre-conceived image neglects to recognize the many instances where development has actually taken place: moments, for instance, when local communities managed to thrive, when personal and societal achievements prevailed over doom and gloom.
THE 1AC REPRESENTATIONS OF AN HIV/AIDS THREAT FROM AFRICA MAKE STEREOTYPICAL MORAL JUDGEMENTS THAT STRENGTHEN STIGMATIZATION
Roland Bleiker, Professor at Queensland and Amy Kay, UN Development Program in HIV/AIDS, 2007
[“Representing HIV/AIDS in Africa: Pluralist Photography and Local Empowerment,” International Studies Quarterly, Vol. 51, March, p. 145, UMKC07//JT]

Stereotypical portrayals of Africa are epitomized by assumptions surrounding the sexual transmission of HIV. Rather than relying on scientific data or pragmatic policy deliberations, western perceptions of HIV/AIDS in Africa have been dominated by moral judgments and prejudices (see Sabatier 1988:1). This is, as Susan Sontag (1988:27) stresses, not necessarily new or surprising. She points out that many diseases that are said to be linked to sexual fault (such as syphilis) tend to ‘‘inspire fears of easy contagion and bizarre fantasies of transmission by nonvenereal means in public places.’’ But such tendencies have been particularly pronounced with regard to representations of HIV/AIDS in Africa. Sexual practices have been moralized and demonized by western doctors and other experts. As with previous epidemics, such as cholera, the disease is being interpreted ‘‘as a sign of moral laxity or political decline’’ (Sontag 1988:142). Representative of this practice is an American doctor, who stressed in a press interview that ‘‘there is a profound promiscuity in Uganda, and a virus which takes advantage of it’’ (cited in Hooper 1990:28). The ensuing HIV/AIDS discourse mingles medical and moral assumptions, making it difficult to prevent the production and diffusion of stigmatizing ideas (Patton 1990:105). The result is a public discourse based on an entrenched suspicion about the disease and, more importantly, about the people who live with it.

LINKS—HIV/AIDS
REPRESENTATIONS OF AFRICA AS A WASTELAND OF HIV/AIDS INFECTIONS AND DEATH STRENGTHENS EURO-AMERICAN CORPORATE BIOPOLITICAL REGULATION OVER WHO LIVES AND DIES.  THE SPECTACLE OF EMERGENCY ALSO FOSTERS A NIHILISTIC FATIGUE THAT DENIES SUPPORT FOR EFFECTIVE TREATMENT
Adam Sitze, postdoctoral fellow in the English Dept. at Syracuse Univ., 2004
[“Denialism,” The South Atlantic Quarterly, Vol. 103, No. 4, pp. 771-773, UMKC07//JT]
Aside from its capitulation to the eternal imperialist suspicion of postcolonial self-government, the problem with the exceptionalist approach is that it would obscure a more general economy of denialism, a denialism writ large. By this, I mean the denialism programmed into not only the circuits and institutions of globalizing capital, but also the U.S. mass media's apocalyptic accounts of AIDS in Africa that have circulated since at least 1986.6 Discussing these accounts in 1988, Susan Sontag objected to the "proliferation of reports or projections of unreal (that is, ungraspable) doomsday eventualities," arguing that the narrative of inevitability structuring the latter is bound "to produce a variety of reality-denying responses."7 On Sontag's read, there is a denialist kernel lodged in the very discourse of emergency that has framed the northern approach to the pandemic from the beginning. To the extent that Africa already signified nihilism (death, sickness, nothingness, despair) in and for the Euro-American social imaginary,8 it cannot come as a surprise that the subjects of the same would prefer merely to shudder at the thought of Africans' lack of access to essential medicines (for HIV/AIDS or for malaria or tuberculosis). In South Africa, meanwhile, the earliest accounts of the epidemic emerged in 1983.9 In the next eight years, more than fifty studies would be published in South Africa in the fields of actuarial science, epidemiology, business management, demography, and public health.10 These studies, many of which were conducted in the ministries of the apartheid state, the labs, libraries, and archives of white-only universities, and the offices of white-owned capitals, openly calculated and speculated on the effect of HIV on South Africa's black population.11 By 1989, the same apartheid ministers who, in 1985, had rebuked a sensationalist media for blowing the epidemic out of proportion12 were musing publicly about the disease's destructive power.13 Between 1990 and 1995, hundreds more studies of HIV/AIDS in South Africa emerged.14 The methodologies, disciplinary status, institutional supports, and problématique of these studies were more or less the same as the studies of the late 1980s, but they were now marked by one critical difference. By the late 1980s to mid-1990s, the discourse on HIV/AIDS, in South Africa as elsewhere,15 had been altered by the emergence of "miracle drugs." After the FDA approved Zidovudine (AZT) in 1987, it was clear that the medication, while toxic and by no means a cure for HIV/AIDS, could significantly inhibit the replication of HIV, and that people with low white blood cell counts could—like Lazarus, it was said—return from the grave.16 By early 1994, further studies established that AZT could reduce mother-to-child-transmission (MTCT) of HIV to as low as 8.3 percent.17 A second HIV/AIDS drug, Didanosine (ddI), would be approved by the FDA in October 1991, while Nevirapine, which the FDA approved in September 1996, was shown in 1999 to be 50 percent more powerful than AZT in reducing intrapartum MCTC. What this means is that even prior to the emergence between 1994 and 1996 of nonnucleoside reverse transcriptase inhibitors, protease inhibitors, and powerful "triple therapies," knowledge about the horrible scope of the pandemic had been multiplied by a decisive coefficient. For at least a decade, it has been possible to block the replication of the virus with antiretroviral treatment. In Foucauldian terms, biomedical technologies like AZT and ddI brought a new diagram of power/knowledge into effect.18 Because ARVs reduced AIDS-related mortality by 75 percent, an HIV-positive diagnosis could be reclassified as a chronic condition rather than a death sentence. This irreversibly changed the percepts that enable us to see and speak about the virus. The new diagram introduced a set of urgent political questions related to the power relations of access. Now that life with HIV/AIDS could be extended with regular doses of ARVs, corporate entities entered into direct relations of biopolitical regulation of the bodies of people with HIV/AIDS. Even as people with HIV/AIDS acquired a new form of life, the laws of the deregulated market acquired a new power to live and let die. In 1989, an emergent AIDS Coalition to Unleash Power (ACT UP), which was largely responsible for constituting the new diagram in the first place,19 placed political economic questions regarding the cost and distribution of ARVs at the very center of the struggle against the pandemic.20 The major pharmaceutical corporations acknowledged as much by entertaining questions of the global affordability of ARVs in a set of meetings hosted by the World Health Organization (WHO) between 1991 and 1993.21 Claiming to be at the mercy of the same laws of capital they mercilessly enforced, these corporations raised those questions in convoluted terms that permitted them to be immediately dropped. And so, more than ten years after AZT was approved by the FDA as a treatment for HIV/AIDS, researchers in Geneva could still report, writing in an evasive passive voice, that "unfortunately, the biomedical advance demonstrating the dramatic reduction of mother-to-child transmission of HIV with Zidovudine (ZDV) treatment has yet to be translated into widespread use of antiviral treatment to help prevent HIV infection in infants."22 
LINKS—HIV/AIDS
REPRESENTATIONS OF HIV/AIDS EMERGING FROM AFRICA AS THE GREAT KILLER CONSTRUCTS RACIST STEREOTYPES OF OTHER-NESS. THESE DESTRUCTIVE REPRESENTATIONS SPILL OVER INTO ALL AREAS OF LIFE
Roland Bleiker, Professor at Queensland and Amy Kay, UN Development Program in HIV/AIDS, 2007
[“Representing HIV/AIDS in Africa: Pluralist Photography and Local Empowerment,” International Studies Quarterly, Vol. 51, March, pp. 144-145, UMKC07//JT]

Practices of representation are among the most influential elements in encounters between the North and the South (see Doty 1996:2). This is particularly the case with western representations of Africa, which correspond to what Edward Said (1979:2–3) termed orientalism: a style of thought and a corresponding mode of governance that is based not on geographical, political, or cultural facts, but on a series of stereotypical assumptions about the values and behavior of people who inhabit far off and ‘‘exotic’’ places. Central here is a stark division between the orient and the occident. This division is characterized by the juxtaposition of fundamental opposites, which are presented as essential cultural traits. The West is characterized by values such as reason, progress, activity, optimism, and order, while Africa is associated with emotion, stagnation, passivity, pessimism, and chaos (see Mitchell 1998:293; Bancroft 2001:96). The practices of authority and domination that issue from such representations have insinuated themselves into all domains of life, from philosophy, science, history, and tourism to governmental regulations, economic structures, artistic traditions, and scientific methods. Early practices of photography are as much part of these colonial power relations (see Higgins 2001:22–36) as are contemporary perceptions of HIV/AIDS.
Representations of HIV/AIDS do, indeed, fit into established patterns of orientalism. Consider, for instance, how some of the first media accounts of HIV/AIDS revolved around theories that traced the origin of the disease in Africa. One particular theory was based on the assumption that the HIV virus had actually been present in Africans for years but simply remained undiagnosed. That is, until they ‘‘passed it out to the world as civilization reached them’’ (Hilts 1988:2). Another theory stipulated that HIV evolved from a parent virus discovered in wild African green monkeys. The disease was then said to have crossed species barriers and found a human host in Africans, who later passed it on to the rest of the unknowing world. Although debated by the medical community (see McNeill 1998:11–17; Smith 1998:330–333; Bancroft 2001:92–4), theories based on the origins of HIV/ AIDS can often lead to a problematic practices of blaming others and generating racist stereotypes (Sabatier 1988). In this particular case, HIV/AIDS is represented as emerging in faraway places, from bodies of ‘‘others’’ that then ‘‘contaminate’’ the rest of the world. The result is an emphasis on questions of origins, rather than an engagement with the underlying causes of infection. It would be far more productive to emphasize how certain behaviors and practices put all people at increased risk for HIV infection. Equally important are efforts to understand factors that contribute to a person’s vulnerability, such as power relations and societal norms that limit women’s choices to protect themselves against infection (see Sarin 2002; DeSantis 2003; Roudi-Fahimi 2003; UNDP 2007).

LINKS—HIV/AIDS / ERROR REPLICATION
THE SPECTACLE OF HIV/AIDS IN AFRICA RELIES ON DEHUMANIZING REPRESENTATIONS THAT PERMEATE ALL AID AND ASSISTANCE PROGRAMS.  THIS ONLY RESULTS IN ERROR REPLICATION
Roland Bleiker, Professor at Queensland and Amy Kay, UN Development Program in HIV/AIDS, 2007
[“Representing HIV/AIDS in Africa: Pluralist Photography and Local Empowerment,” International Studies Quarterly, Vol. 51, March, p. 144, UMKC07//JT]

The reaction of some local African governments to the crisis often exacerbated the effect of the stereotypical images that prevail in the western public discourse. Particularly fateful, Treichler (1999: 109) believes, is the combination of “doomsday predictions by the western media and official denials by Third World governments.” The latter not only increases fear, stigmatization and the spread of the disease, but paradoxically reinforces stereotypes. When western reporters seek to deal with HIV/AIDS in Africa their representations often clash with the institutionalization of silence imposed by local public policies. As a result, African ministries have often banned researchers and physicians from talking to the press. Various arguments are presented for such silencing, including fears that representations of HIV/AIDS could damage thriving industries, such as tourism, on which many African countries depend (Sabatier, 1988: 96 and Fleury, 2004: 1). The result is an entrenchment of the problematic practices described above: foreign reporters rely more heavily on available foreign sources, thus reinforcing pre-existing narratives of Africa and silencing the far more complex and intertwined local stories that characterize the epidemic’s spread and socio-political consequences. The so-produced dehumanizing images of Africa are not just reflective of media representations, but permeate most western engagements with the continent. Raymond Apthorpe (2001: 112), drawing on decades of experience with humanitarian work, emphasizes the deeply entrenched tendency of western development workers and aid agencies to rely on stereotypical, reproducible, recognizable and self-affirming views of Africa, thus reproducing a virtual reality that contains only “token roots in the actual, domestic reality of the land beneath.”
IMPACTS—SPECTACLE = COMPASSION FATIGUE
SPECTACLES OF SUFFERING CREATE COMPASSION FATIGUE—WE ACTIVELY FORGET THE SUFFERING DESCRIBED BY THE 1AC
Birgitta Hoijer, Professor of Media and Communication at the Univ. of Orebro, 2004
[“The Discourse of Global Compassion: The Audience and Media Reporting of Human Suffering,” Media, Culture & Society, vol. 26, No. 4, p. 529, UMKC07//JT]   ***ellipses in original!

The other reaction to the media focus on distant human suffering, that is, turning away and not letting oneself be moved, is more common among the male audience than among females. We may find part of the explanation for this in the cultural expectations of boys and men, and ideals and myths of manliness. Compassion fatigue may be another reason for the distantiation from the media pictures of innocent victims for war, conflicts and terror. According to Tester (2001: 13):
Compassion fatigue is becoming so used to the spectacle of dreadful events, misery or suffering that we stop noticing them. We are bored when we see one more tortured corpse on the television screen and we are left unmoved. . . [. . .] Compassion fatigue means being left exhausted and tired by those reports and ceasing to think that anything at all can be done to help.
The concept ‘compassion fatigue’ seems to imply an earlier stage with some compassion. The large number of reports on suffering and the repetitive and stereotyped character of the depictions may tire the audience out. You do not need to be cynical and totally ignorant to other people’s suffering in order to be fatigued and numbed. When the refugee catastrophe in Kosovo continued for several weeks and the media reported on it almost every day, many in the audience became tired. Women, especially, reported how they could not stand watching in the end; and they told the interviewer how their compassionate reactions had turned into compassion fatigue. A subsequent new human catastrophe somewhere else in the world may, however, evoke their compassion again.
COMPASSION FATIGUE NUMBS US TO REAL ACTS OF SUFFERING

Mary Fast December 31, 2005
[HEADLINE: Fix compassion fatigue with acts of kindness, Argus Leader (Sioux Falls), Pg. 2D, UMKC07//JT]

   Once isolated from such extreme needs, our culture now is bombarded with the everpresent reality of poverty, disease and hardships. Thanks to the efficiency of our media, we can watch people sleep on the streets, suffer from hunger or disease, lose their belongings to a hurricane or flood and even die in a war via Internet or television. Absorbing all this tragedy and neediness can lead to compassion fatigue.

     Compassion fatigue can leave you so emotionally overwhelmed that you become numb to the needs of others. Once owned by medical professionals, claimed by counselors and well-known to clergy, compassion fatigue now is shared with the general public. New to the experience, how do we deal with compassion-triggered fatigue?
IMPACTS—COMMODIFICATION / CAPITALISM
SUFFERING BECOMES COMMODIFIED UNDER A CAPITALIST SUBJECTIVITY
Birgitta Hoijer, Professor of Media and Communication at the Univ. of Orebro, 2004
[“The Discourse of Global Compassion: The Audience and Media Reporting of Human Suffering,” Media, Culture & Society, vol. 26, No. 4, p. 527-528, UMKC07//JT]  

In the critical media debate it is a quite common view that suffering is commodified by the media and the audience become passive spectators of distant death and pain without any moral commitment.  Zizek (2001) emphasizes the narcissistic traits of what he calls the capitalistic subjectivity in which we are superficially touched and give money for charity just in order to keep the distant other at arm’s-length. Moeller (1999) almost takes it for granted that the American audience she discusses does not care about the human suffering it is fed with by the media. Tester, who has addressed many important questions about the media and their significance for the moral values among people and in society, also has a mainly pessimistic view on the audience. He comes to conclusions such as:

. . . it is quite likely that the media do not serve so as to sensitise us to moral problems. Quite the contrary; the media rather tend to have an anaesthetic effect. [. . .] It is perhaps not unreasonable to suggest that the media mean the destruction of the moral values of solidarity. (Tester, 1994: 107)

In a later book Tester (2001) refers to studies showing plurality in the audience’s reactions. This complicates his view of the audience but he still does not discuss his own theoretical construction of an audience that, he then tells us, ‘does not contain the ethical awareness that would make statements of the ought binding or the practice of virtue possible’ (Tester, 2001: 50). His book focuses on the compassion fatigue thesis and initially he declares that he is not seeking an answer to the question whether compassion fatigue really exists or not among the audience (2001: 2).

THE AFFIRMATIVE PRESENTS ANOTHER AD CAMPAIGN—THEY PEDDLE SPECTACLES OF DISASTER FOR THE BALLOT
Susan D. Moeller, Analyst in international affairs and the media, PhD Harvard, 2006 
[‘"Regarding the pain of others": media, bias and the coverage of international, disasters.(RELIEF and RESPONSE),’ Journal of International Affairs, Spring Vol. 59 Iss. 2, p. 173+, UMKC07//JT]   

Most mainstream media outlets do not consider international crises and disasters holistically. Crises are not crises; instead, they are a kind of virtual merchandise to be sold to fickle audiences who select what news to consume from an exhaustive menu of choices--from tragic disasters to celebrity breakups. When media consider what stories to put on their news budget, elements often far removed from the intrinsic "importance" of a crisis matter. Like the insurance industry that worries over insured losses more than absolute losses, the media worry over what is "new," what is photogenic, what directly affects their audience, what can be told in a minute-thirty or seven hundred words. The elements of a crisis are disaggregated and evaluated quite dispassionately, often by media accountants with priorities and expectations far different than that of government officials, policy wonks, NGO specialists, insurance executives or even news junkies. 

When relief workers look at crises and see crises, for example, media look at crises and see news which is, for most media, a commodity Other professions--engineers or health workers, for instance--might consider the same crises and see needs of a global community or of individual victims. Viewed in that light it is possible to understand why media institutions do not have any inherent business instincts to cover even major disasters beyond the initial cataclysm. Andrew Stoehlein, media director for the International Crisis Group based in Brussels, observed in an op-ed in the summer of 2005: "I've lost count of how many journalists in the recent weeks have asked me, 'Why aren't the media covering the Congo?' With an estimated 1,000 people dying there every day as a result of hunger and disease caused by war, it is an appropriate question. But the extent of this coverage of non-coverage is reaching the absurd: print, radio, TV, Internet--they all want to know why they themselves are not writing articles and broadcasting programs about the Congo." (82) 

The disasters of 2005 exposed the disconnects in the media's consideration of crises. The news stories of 2005 made clear that the mass of mainstream media look for "opportunity"--the opportunity to economically report on a sensational story of proven interest to their target demographic--before they look for "importance". 
IMPACTS—POLICYMAKING
**Also see “A2: ALT = INACTION”!!!
REPRESENTATIONS OF SUFFERING SPILL OVER INTO POLICY DECISIONS.  THE ALTERNATIVE MAKES THE PLAN BETTER
Birgitta Hoijer, Professor of Media and Communication at the Univ. of Orebro, 2004
[“The Discourse of Global Compassion: The Audience and Media Reporting of Human Suffering,” Media, Culture & Society, vol. 26, No. 4, p. 513, UMKC07//JT]  

A global discourse of compassion has extended and developed at the point of intersection between politics, humanitarian organizations, the media and the audience/citizens. Today it frames our thinking – our political, journalistic and everyday thinking – about violence and conflicts in the world. In Western politics there is a growing focus on human suffering in relation to distant crises and wars, so too in the media and among citizens in general. Global compassion is considered to be morally correct in the striving for cosmopolitan democracy, and the international community condemns ‘crimes against humanity’. The role of humanitarian 
aid agencies is becoming increasingly important in global crises, and people in the West are getting more involved in NGOs. The media expose pictures of distant victims of civil wars, genocide, massacres and other violence against civil populations, and play a basic role in giving publicity to human suffering.  The audience is expected to respond as good citizens with compassion and rational commitment. 
IMPACTS—VICTIMIZATION
REPRESENTATIONS OF VICTIMIZATION REFLECT RACIST STEREOTYPES
Makau Mutua, Prof. of Law & Dir., Human Rights Center, State Univ. of NY at Buffalo School of Law, 2001
[ARTICLE: Savages, Victims, and Saviors: The Metaphor of Human Rights, Harvard International Law Journal, Winter, 42 Harv. Int'l L.J. 201, JT//UMKC07]  

The face of the prototypical victim is non-white. With the exception of the wars and atrocities committed in the former Yugoslavia and in Northern Ireland, the most enduring faces of human rights victims have been either black, brown, or yellow. But even in Bosnia and Kosovo the victims were Muslims, not Christians or "typical" white Westerners. The images of the most serious suffering seem to be those of Africans, Asians, Arabs, or Latin Americans. Thus, since the Second World War, the major focus of human rights advocacy by both the United Nations and INGOs has been in the Third World in Latin America, Africa, and Asia.

Rarely is the victim conceived as white.  n125 Due to sensationalistic reporting by dominant Western media organizations  n126 and the instantaneous availability of these stories worldwide, the human rights crises afflicting the non-white world seem to be overwhelming and without number. As a result, many affluent Westerners have in the past decade spoken of what Susan Moeller terms "compassion fatigue,"  n127 a euphemism for a lack of interest in the suffering of people who are seemingly remote, benighted, different in appearance and language, and lacking in any discernibly immediate impact on the lives of people in the West. Yet it is precisely these dire, seemingly catastrophic situations that the human rights movement is relentlessly committed to change.

RACISM MAKES ALL IMPACTS INEVITABLE AND SHOULD BE REJECTED AT EVERY TURN
JOESEPH BARDNT 91

[DISMANTLING RACISM, pp. 155-156]

To study racism is to study walls. We have looked at barriers and fences, restraints and limitations, ghettos and prisons. The prison of racism confines us all, people of color and white people alike. It shackles the victimizer as well as the victim. The walls forcibly keep people of color and white people separate from each other; in our separate prisons we are all prevented from achieving the human potential that God intends for us. The limitations imposed on people of color by poverty, subservience, and powerlessness are cruel, inhuman, and unjust; the effects of uncontrolled power, privilege, and greed, which are the marks of our white prison, will inevitably destroy us as well.  But we have also seen that the walls of racism can be dismantled. We are not condemned to an inexorable fate, but are offered the vision and the possibility of freedom. Brick by brick, stone by stone, the prison of  individual, institutional, and cultural racism can be destroyed. You and I are urgently called to join the efforts of those who know it is time to tear down once and for all, the walls of racism.
IMPACTS—BIOPOWER
BIOPOLITICS IS RESPONSIBLE FOR ALL WAR AND VIOLENCE.  OUR DISSENT AGAINST THE LEVERS OF POWER IS ESSENTIAL TO LOOSEN THE NOOSE OF EXTINCTION
James Bernauer, philosophy professor, Boston College, 1990 
[MICHAEL FOUCAULT'S FORCE OF FLIGHT: TOWARD AN ETHICS OF THOUGHT, pp. 141-142]

This capacity of power to conceal itself cannot cloak the tragedy of the implications contained in Foucault's examination of its functioning. While liberals have fought to extend rights and Marxists have denounced the injustice of capitalism, a political technology, acting in the interests of a better administration of life, has produced a politics that places man's "existence as a living being in question."' The very period that proclaimed pride in having overthrown the tyranny of monarchy,  that engaged in an endless clamor for reform, that is confident in the virtues of its humanistic faith—this period's politics created a landscape dominated by history's bloodiest wars. What comparison is possible between a sovereign’s authority to take a life and a power that, in the interest of protecting a society’s quality of life, can plan, as well as develop the means for its implementation, a policy of mutually assured destruction. Such a policy is neither aberration of the fundamental principles of modern politics nor an abandonment of our age's humanism in favor of a more primitive right to kill; it is but the other side of a power that is “situated and exercised at the level of life, the species, the race, and the large-scale phenomena of population. The bio-political project of administering and optimizing life closes its circle with the production of the Bomb. "The atomic situation is now at the end point of this process: the power to expose a whole population to death is the underside of a power to guarantee an individual's continued existence."" The solace that Might have been expected from being able to gaze at scaffolds empty of the victims of a tyrant's vengeance has been stolen from us by the noose that has tightened around each of our own necks.  That noose is loosened by breaking with the type of thinking that has led to its fashioning, and by a mode of politic action that dissents from those practices of normalization that have made us all potential victims. A prerequisite for this break is the recognition that human being and thought inhabit the domain of knowledge-power relations (savoir-pouvoir), a realization that is in  opposition to traditional humanism. In the light of SP and VS, man—that invention of recent date—continued to gain sharper focus. By means of that web of techniques of discipline and methods of knowing that exists in modern society, by those minute steps of training through which the body was made into a fit instrument, and by those stages of examining the mind's growth, the "man of modern humanism was born.' The same humanism that has invested such energy in developing a  science of man has foisted upon us the illusion that power is essentially (repressive) in doing so, it has led us into the dead end of regarding the pursuit and exercise of power as blinding the faculty of thought." Humanism maintains its position as Foucault's major opponent because it blocks the effort to think differently about the relations between knowledge and power. His weapon against this humanism continues to be a form of thinking that exposes human being to those dissonant series of events that subvert our normal philosophical and historical understanding.
REPRESENTATIONS COME FIRST/ALT. SOLVES
LANGUAGE IS NOT NEUTRAL EVEN IN DEBATE—WE MUST PROBLEMATIZE THE LINGUISTIC SYMBOLIC ORDER AS A MEDIUM OF RECONCILIATION BECAUSE REPRESENTATIONS CONSTRUCT THE PREREQUISITES FOR ALL FORMS OF VIOLENCE
Slavoj Zizek, Prof. at the Institute for Sociology, Ljubljana and Prof. of philosophy and psychoanalysis at the European Graduate School in Saas-Fee, Switzerland, 2006
[“The Antinomies of Tolerant Reason: A Blood-Dimmed Tide is Loosed,” http://www.lacan.com/zizantinomies.htm, The Symptom, Vol. 7, Spring, p. np, accessed 7-11-07, UMKC07//JT]

What we should always bear in mind is the fact that the protests (and the very real violence accompanying them) were triggered by means of representation, by words and images (caricatures, which a large majority of those protesting did not see, but just read or heard about). The Muslim crowds did not react to caricatures as such; they reacted to the complex figure/image of the “West” that was perceived as the attitude behind the caricatures. Those who proposed the term “Occidentalism” as the counterpart to Edward Said’s “Orientalism” were up to a point right: what we get in Muslim countries is a certain ideological image of the West which distorts Western reality no less (although in a different way) than the Orientalist image of the Orient. 

What exploded in violence was a complex cobweb of symbols, images and attitudes (Western imperialism, godless materialism and hedonism, the suffering of Palestinians, etc.etc.) that became attached to Danish caricatures, which is why the hatred expanded from caricatures to Denmark as a country, to Scandinavian countries, to Europe, to the West – it was as if all these humiliations and frustrations got condensed in the caricatures. And, again, one should bear in mind that this condensation is a fact of language, of constructing and imposing a certain symbolic field.
This simple and all too obvious fact should compel us to render problematic the idea (propagated lately by Habermas, but also not strange to a certain Lacan) of language, symbolic order, as the medium of reconciliation/mediation, of peaceful co-existence, as opposed to the violence of immediate raw confrontation: in language, instead of exerting direct violence on each other, we debate, we exchange words, and such an exchange, even when it is aggressive, presupposes a minimum of recognition of the other. The idea is thus that, insofar as language gets infected by violence, this occurs under the influence of contingent empirical “pathological” circumstances which distort the inherent logic of symbolic communication. What if, however, humans exceed animals in their capacity to violence precisely because they speak? [7] As already Hegel was well aware, there is something violent in the very symbolization of a thing, which equals its mortification; this violence operates at multiple levels. Language simplifies the designated thing, reducing it to a “unary feature”; it dismembers the thing, destroying its organic unity, treating its parts and properties as autonomous; it inserts the thing into a field of meaning which is ultimately external to it.
REPRESENTATIONS COME FIRST/ALT. SOLVES
THE AFFIRMATIVE’S REPRESENTATIONS FORM A NEXUS OF POWER AND KNOWLEDGE WHERE IDENTITIES OF SUFFERING BECOME NORMALIZED.  THIS MAKES POSSIBLE THE WORST FORMS OF VIOLENCE AND THE EXTERMINATION OF ENTIRE GROUPS PEOPLE.  OUR CRITICISM CAN DISLODGE THIS SIGNIFYING CHAIN 
Roxanne Lynn Doty, Assistant Professor of Political Science at ASU, 1996
[Imperial Encounters: The Politics of Representation in North-South Relations, p. 2-3, UMKC07//JT]

The discourses that have been instantiated in the various imper​ial encounters between North and South have been characterized by the active movement of different forces, which creates the possi​bility of meaning. The fact that particular meanings and identities have been widely taken to be fixed and true is indicative of the in​extricable link between power and knowledge. This link, in effect, stops the signifying chain, at least temporarily, creates a center, and permits meanings and identities to become naturalized, taken for granted. The naturalization of meaning has had consequences rang​ing from the appropriation of land, labor, and resources to the sub​jugation and extermination of entire groups of people. It has also, however, always been incomplete, implying the possibility for transformation as well as the need for reinscribing the status quo. Such an understanding suggests the need for a critical examination of the coexistence of the seemingly opposed but inseparable forces by which a discourse is partially fixed but by which it also becomes impossi​ble to institute total closure.
REPRESENTATIONS COME FIRST
LANGUAGE AND REPRESENTATIONS ARE NOT NEUTRAL, BUT PRODUCE THE PRECONDITIONS FOR ALL FORMS OF VIOLENCE.  WE SHOULD BE CRITICAL OF REPRESENTATIONS FIRST BECAUSE THEY ARE THE FOUNDATION FOR ACTION
Slavoj Zizek, Prof. at the Institute for Sociology, Ljubljana and Prof. of philosophy and psychoanalysis at the European Graduate School in Saas-Fee, Switzerland, 2006
[“The Antinomies of Tolerant Reason: A Blood-Dimmed Tide is Loosed,” http://www.lacan.com/zizantinomies.htm, The Symptom, Vol. 7, Spring, p. np, accessed 7-11-07, UMKC07//JT]

Lacan condensed this aspect of language in his notion of the Master-Signifier which “quilts” and thus holds together a symbolic field. That is to say, for Lacan (at least for his theory of four discourses elaborated in late 1960s), human communication in its most basic, constitutive, dimension does not involve a space of egalitarian intersubjectivity, it is not “balanced,” it does not put the participants in symmetric mutually responsible positions where they all have to follow the same rules and justify their claims with reasons. On the contrary, what Lacan indicates with his notion of the discourse of the Master as the first, inaugural, constitutive, form of discourse, is that every concrete, “really existing,” space of discourse is ultimately grounded in a violent imposition of a Master-Signifier which is stricto sensu “irrational”: it cannot be further grounded in reasons, it is the point at which one can only say that “the buck stops here,” a point at which, in order to stop the endless regress, somebody has to say “It is so because I say it is so!”.

Perhaps, the fact that reason (ratio) and race have the same root tells us something: language, not primitive egotistic interests, is the first and greatest divider, it is because of language that we and our neighbors (can) “live in different worlds” even when we live on the same street. What this means is that verbal violence is not a secondary distortion, but the ultimate resort of every specifically human violence. Let us take anti-Semitic pogroms (or, more generally, racist violence). They do not react to (i.e., what they find intolerable and rage-provoking is not) the immediate reality of Jews, but (to) the image/figure of the “Jew” constructed ands circulating in their tradition. The catch, of course, is that one cannot simply distinguish between real Jews and their anti-Semitic image: this image overdetermines the way I experience real Jews themselves (and, furthermore, it affects the way Jews experience themselves). What makes a real Jew that an anti-Semite encounters on the street “intolerable,” what the anti-Semite tries to destroy when he attacks the Jew, the true target of his fury, is this fantasmatic dimension. And the same goes for every political protest: when workers protest their exploitation, they do not protest a simple reality, but a certain meaningful experience of their real predicament. Reality in itself, in its stupid facticity, is never intolerable: it is language, its symbolization, which makes it such. So precisely when we are dealing with the scene of a furious crowd, attacking and burning buildings and cars, lynching people, etc., we should never forget the placards they are carrying, the words sustaining and justifying their acts. [8]
PERM ANS.—A2:  DO BOTH (PLAN AND CRITIQUE REPS) 
1. IT’S A SEVERENCE PERM—IT SEVERS OUT OF THE 1AC REPRESENTATIONS AND IS A VOTING ISSUE FOR EDUCATION, GROUND AND COMPETITIVE EQUITY.  WE SHOULD BE ABLE TO CRITICIZE THE ENTIRETY OF THE 1AC. ANYTHING THAT DISPROVES THE AFFIRMATIVE SHOULD BE NEGATIVE GROUND. THE ALTERNATIVE IS TO DENY ALL NOTIONS OF PREDICTABILITY. SEVERENCE DESTROYS ARGUMENT RESPONSIBILITY, WHICH JUSTIFIES RACIST AND SEXIST LANGUAGE. SEVERING OUT OF REPRESENTATIONS MAKES THE AFF A MOVING TARGET AND SKEWS COMPETITIVE EQUITY
2. THE PERM DOESN’T SOLVE—

A. OUR LINKS TURN THE CASE.  CROSS APPLY OUR Kleinman and Kleinman ’96.  POLICY DECISIONS GET CLOUDED UNDER A WESTERN SUBJECTIVITY. THIS THINKING GET REPLICATED IN OUR EVERY DAY LIVES.  ROZARIO 2003 SAYS SPECTACLES OF SUFFERING MASK BACKDOOR VIOLENCE AND OPPRESSION WORSE THAN THE CASE.  AND OUR DOTY ’96 EVIDENCE ALSO SPEAKS TO HOW INATTENTION TO THE POLITICS OF REPRESENTATION REPLICATES STATUS QUO MODES OF THING THAT GUARANTEE ERROR REPLCATION
B. REPRESENTATIONS ARE INEXTRICABLY BOUND TO POLICY ACTIONS, WHICH IS WHY THE KRITIK TURNS THE CASE.  IT’S IMPOSSIBLE TO DIVORCE THE 1AC PERFORMANCE FROM THEIR AND REPRESENTATIONS
Roxanne Lynn Doty, Assistant Professor of Political Science at ASU, 1996 
[Imperial Encounters: The Politics of Representation in North-South Relations, p. 2-3, JT//UMKC]

This study begins with the premise that representation is an in​herent and important aspect of global political life and therefore a critical and legitimate area of inquiry. International relations are in​extricably bound up with discursive practices that put into circula​tion representations that are taken as "truth." The goal of analyz​ing these practices is not to reveal essential truths that have been obscured, but rather to examine how certain representations under​lie the production of knowledge and identities and how these repre​sentations make various courses of action possible. As Said (1979-2I) notes, there is no such thing as a delivered presence, but there is a re-presence, or representation. Such an assertion does not deny the existence of the material world, but rather suggests that mater​ial objects and subjects are constituted as such within discourse. So, for example, when U.S. troops march into Grenada, this is certainly "real," though the march of troops across a piece of geographic space is in itself singularly uninteresting and socially irrelevant out​side of the representations that produce meaning. It is only when "American" is attached to the troops and "Grenada" to the geo​graphic space that meaning is created. What the physical behavior itself is, though, is still far from certain until discursive practices con​stitute it as an "invasion," a "show of force," a "training exercise," a "rescue," and so on. What is "really" going on in such a situation is inextricably linked to the discourse within which it is located. To at​tempt a neat separation between discursive and nondiscursive prac​tices, understanding the former as purely linguistic, assumes a series of dichotomies-thought/reality, appearance/essence, mind/matter, word/world, subjective/objective-that a critical genealogy calls into question. Against this, the perspective taken here affirms the mater​ial and performative character of discourse.
PERM ANS.—A2:  DO BOTH (PLAN AND CRITIQUE REPS) 

C. IT CAN’T RESOLVE THE ETHICAL PRIORITY.  OUR DOTY ’96 EVIDENCE FROM THE SHELL SPEAKS TO A CLEAR PRIORITY OF FIRST INTERROGATING THE POLITICS OF REPRESENTATION, THEN ACTING. THIS PUTS THEM IN A DOUBLE-BIND:  EITHER THE PERM DOESN’T SOLVE THE ETHICAL DILEMMA OF THE 1AC DISCOURSE, OR THE PERM DOES SOLVE, BUT IT’S A TIME-FRAME PERM. IT WOULD HAVE TO CRITICIZE FIRST, THEN DO THE PLAN.  IT’S A VOTING ISSUE FOR COMPETITIVE EQUITY. NO NEGATIVE COULD EVER WIN A COMPETITIVE CP OR KRITIK ALTERNATIVE.  THIS PUTS ALL NEGATIVES AT A CLEAR STRATEGIC DISADVANTAGE 
(Also Kleinman & Kleinman ’96 card on next page makes the starting point/priority argument )

3.  THE PERMUTATION NORMALIZES OPPOSITIONAL IDENTITIES IMPOSED BY AN EXTERNAL OTHER. INTERROGATING REPRESENTATIONS IS ESSENTIAL TO DISRUPT NORMALIZED IDENTITIES
Roxanne Lynn Doty, Assistant Professor of Political Science at ASU, 1996 
[Imperial Encounters: The Politics of Representation in North-South Relations, p. 3, JT//UMKC07]

Thinking of North-South relations in terms of representation re​orients and complicates the way we understand this particular aspect of global politics. North-South relations become more than an area of theory and practice in which various policies have been enacted and theories formulated; they become a realm of politics wherein the very identities of peoples, states, and regions are constructed through representational practices. Thinking in terms of representational prac​tices calls our attention to an economy of abstract binary oppositions that we routinely draw upon and that frame our thinking. Developed/underdeveloped, "first world"/"third world," core/periphery, metrop​olis/satellite, advanced industrialized/less developed, modern/tradi​tional, and real states/quasi states are just a few that readily come to mind. While there is nothing natural, inevitable, or arguably even useful about these divisions, they remain widely circulated and accepted as legitimate ways to categorize regions and peoples of the world. Thinking in terms of representational practices highlights the arbi​trary, constructed, and political nature of these and many other op​positions through which we have come to "know" the world and its inhabitants and that have enabled and justified certain practices and policies.
4. <<READ NEW LINKS AND/OR THE VICTIMIZATION IMPACT MOD>>
A2:  “ALT. CAUSES INACTION”
OUR ALTERNATIVE SOLVES 100% OF THE CASE AND DOES NOT MEAN ALL REPRESENTATIONS ARE BAD.  IT’S A QUESTION OF ETHICAL PRIORITIES.  THE STARTING POINT OF POLICYMAKERS MUST BE CRITICAL SELF-REFLECTION WHERE WE STRIP AWAY BIASES, STEREOTYPES AND SELF-INTEREST. OUR ALTERNATIVE HAPPENS IN THE PRECURSOR STAGE BEFORE YOU’D EVALUATE THE MERITS OF THE PLAN
Arthur Kleinman Prof of Medical Anthropology @ Harvard Medical School and Joan Kleinman Sinologist @ Harvard University,  ’96 
[“The appeal of experience; the dismay of images: Cultural appropriations of suffering in our times,” Daedalus, Winter, Vol. 125, Iss. 1, pp. 1-23, JT//UMKC07]

Our critique of appropriations of suffering that do harm does not mean that no appropriations are valid. To conclude that would be to undermine any attempt to respond to human misery. It would be much more destructive than the problem we have identified; it would paralyze social action. We must draw upon the images of human suffering in order to identify human needs and to craft humane responses. 

Yet, to do so, to develop valid appropriations, we must first make sure that the biases of commercial emphasis on profit-making, the partisan agendas of political ideologies, and the narrow technical interests that serve primarily professional groups are understood and their influence controlled. The first action, then, is critical self-reflection on the purposes of policies and the effects of programs. We take that to be a core component of programs of ethics in the professions. Perhaps a more difficult action is to lift the veil on the taken-for-granted cultural processes within which those policies and programs, no matter how well intended, are inevitably, and usually unintentionally, taken up and exploited. The idea that the first impulse of social and health-policy experts should be to historicize the issue before them and to critique the cultural mechanisms of action at hand goes against the grain of current practice. Nonetheless, that is a chief implication of our analysis. The starting point of policymakers and program builders needs to be the understanding that they can (and often unwillingly do) do harm. Because that potential for harm lies latent in the institutional structures that have been authorized to respond to human problems, that work behind even the best intentioned professionals, "experts" must be held responsible to define how those latent institutional effects can be controlled.
A2:  SPECTACLE KEY TO ACTION
EVEN IF THEY WIN THAT DISASTER PORNOGRAPHY MOTIVATES ACTION, IT COMES AT THE EXPENSE OF ALL FUTURE ACTION, WHICH GUARANTEES ERROR REPLICATION FROM PSYCHOLOGICAL NUMBING
COREY RAYBURN, J.D., University of Virginia School of Law, 2006
[ARTICLE: TO CATCH A SEX THIEF: THE BURDEN OF PERFORMANCE IN RAPE AND SEXUAL ASSAULT TRIALS, Columbia Journal of Gender and Law, 15 Colum. J. Gender & L. 437, UMKC07//JT]

   The effects of disaster pornography are twofold. First, compassion fatigue becomes prominent in the audience because of repeated viewings of disaster pornography. n197 A more common term for this phenomenon is "overexposure." When the public becomes tired of seeing the most graphic and horrifying images, it often exhibits desensitization whereby future images of suffering do not hold the same resonance as the first, carefully selected, shocking images. In international fundraising efforts, this means support for various crises eventually dwindles.  n198 When the next great disaster comes, it has to surpass the previous disaster or hold some other unique property to avoid being just another disaster. An average hurricane or tornado hardly registers in the American public's consciousness because it has been overdone. After Katrina, hurricane Rita was an unimpressive sequel.  n199 Unless there are record winds, unusual threats to celebrities, or especially unique images, the story will not be widely distributed because it lacks the same effect as the last time it was reported.  n200

   It is important to distinguish this theory from the commonly debated notions of desensitization in areas like television violence. Unlike arguments that television violence desensitizes children so they are more apt to engage in acts like those depicted on the screen,  n201 the theory of  disaster pornography  is subtler. Rather than trying to replicate the acts on the screen, the viewer of  disaster pornography  becomes numb to suffering.  n202 This theory of numbing as a result of exposure to horrific imagery examines a weaker effect than that proposed by television studies, which aims to show total desensitization. As will be discussed below, there is substantial psychological evidence to show this that the numbing theory is typified in  disaster pornography. 

DISCURSIVE IMAGERY OF DISASTERS AND CRISES CAN ONLY MOTIVATE SHORT-TERM ACTION WITH AN INHERENT RISK OF FATIGUE
Susan D. Moeller, director of the journalism program at Brandeis University, 1999
[Compassion Fatigue : How the Media Sell Disease, Famine, War and Death, p. 14, UMKC07//JT]

Other distortions occur. Sensationalized treatment of crises makes us feel that only the most extreme situations merit attention (although the media still self-censors the worst of the stories and images from crises—such as the most graphic pictures of those Kurds killed by Iraqi chemical weapons in Halabja or the photos of trophy bits of flesh and body parts flaunted by Somalis allied with Mohammed Farah Aidid). Dire portraits are painted through relentless images and emotional language. A crisis is represented as posing a grave risk, not only to humanity at large, but to Americans specifically. Unless a disease appears to be out of a Stephen King horror movie—unless it devours your body like the flesh-eating strep bacteria, consumes your brain like mad cow disease, or turns your insides to bloody slush like Ebola—it's hardly worth mentioning in print or on air.

It takes more and more dramatic coverage to elicit the same level of sympa​thy as the last catastrophe. "Can shocking pictures of suffering, which elicited so much charity in 1984, save those at risk in Africa and the Subcontinent this time?" asked Newsweek about the famine in 1991. "Images are stopgap mea​sures, at best; and their repetition breeds indifference." 12 What is strong today may be weak tomorrow. Journalists want their coverage of crises to be a "page-turner," but frequently the public's response is to just "turn the page." Voila. Compassion fatigue.

A2:  YOU ASSUME VISUAL IMAGES NOT OUR DISCOURSE

OUR CRITICISM IS ABOUT HOW LANGUAGE CONSTRUCTS IMAGERY WITHIN ONE’S UNDERSTANDING OF THE WORLD
Susan D. Moeller, director of the journalism program at Brandeis University, 1999
[Compassion Fatigue : How the Media Sell Disease, Famine, War and Death, p. 50, UMKC07//JT]

Imagery is the common denominator of a culture, a means of communicat​ing the dominant culture's values and set of ideas, rich in symbols and mythol​ogy. To be effective, imagery must draw upon a "language" of recurrent themes and values widely shared and easily understood by its audience.134 Context mat​ters. The photograph of the lone Chinese who stopped a column of tanks in Tiananmen Square became a symbol of freedom and individual rights to Amer​icans. In China, that same image was used to demonstrate that the troops had exercised humanitarian restraint in not mowing the man down. For both coun​tries, the imagery supplied, in a fragmented form, much of what their ideologies did: It supplied "a world image convincing enough to support the collective and individual sense of identity."135 Imagery reflects its culture's ideology, its self-image and its relationship to the world.
LINGUISTIC REPRESENTATIONS WORK JUST LIKE VISUAL IMAGES TO CONSTRUCT A MENTAL PICTURE OF SUFFERING AND CRISES. OUR METAPHORS CREATE SHORT-TERM SPECTACLES THAT INSPIRE ONLY PIECEMEAL EFFORTS
Susan D. Moeller, director of the journalism program at Brandeis University, 1999
[Compassion Fatigue : How the Media Sell Disease, Famine, War and Death, p. 47, UMKC07//JT]

When a crisis occurs in a place about which Americans know little, images are often married to known metaphors—images are published emphasizing a certain one-note theme. Many of the images and metaphors that have become clustered around present-day crises have been associated in one form or another with similar crises for generations. Associations already in the collective imagination creep into the perceptions of new events. The assassination of a foreign head of state is referred back to America's fallen hero, JFK, the state-sponsored decimation of entire populations is cloaked by the mantle of "Holocaust"; the ravages of mysterious diseases are heralded with the cry of "plague."

The interaction between the fundamental constants and the dynamic events suggests the appropriate specific images and metaphors. For instance, war prompts thoughts about courage and promises and loyalty to allies. It is not happenstance that it was the image of General MacArthur striding back through the Philippine waves—not one of him fleeing the islands—that became an icon of World War II. And it is not happenstance that it was the image of the helicopter evacuating Americans from the Saigon rooftops—not one of Marines landing at Da Nang—that became an icon of the Vietnam War. Imagery can embrace opposites.
The appeal of both images and metaphors is that they convey a wealth of information in a relatively small package. It is frequently the case that visual images or metaphorical expressions can more succinctly describe a face or a place or a moment in time than can paragraphs of narrative. Narrative is time- and space-consuming. And when space in print and time on air are expensive and in finite quantities, the reporting on any crisis, no matter how compelling or immediate, has to be constricted to fit the medium. That condensing is often achieved through the selective use of formulaic images and sensationalized or Americanized metaphors.

The problem is, however, that the selected bit of information found in any image or metaphor cannot possibly accurately represent the situation that it purports to depict. Images and metaphors may provoke an emotional response from an audience, and in that respect may focus the attention of the public on an event that otherwise might have been neglected, but that event is almost certainly more complicated. The impact of the Depression was felt by groups other than that of the Migrant Mother, the war in the Pacific was both less and more than the glory of the Flag Raising on Iwo Jima, the end to Camelot did not come with John-John's salute to his father's caisson.
A2:  OUR OTHER REPS ARE GOOD
1.  TURN—INFINITE VIOLENCE—THIS DOESN’T ANSWER ANY OF OUR LINK ARGUMENTS AND JUSTIFIES USING RACIST AND SEXIST LANGUAGE AS A MOTIVATOR TO MAKE POSSIBLE THE WORST FORMS OF VIOLENCE.  THAT’S THE RED CROSS EXAMPLE IN THE ROZARIO 2003 EVIDENCE FROM THE SHELL.  THE NAZI’s USED THE SAME LOGIC WITH REPRESENTATIONS OF “THE JEW” AS GREEDY AND SUB-HUMAN.  U.S. SLAVERY & RACISM ARE NO DIFFERENT WITH REPRESENTATIONS OF AFRICAN PEOPLES AS UNEVOLVED MONKEYS.
[can read DOTY ’96 or the Zizek evidence in “Reps Come First”]
2. THEIR TURNS AREN’T COMPETITIVE—THE ATTEMPT TO WEIGH OUT THE GOOD VERSUS BAD REPS OF THE 1AC FUNDAMENTALLY MISUNDERSTANDS THE NATURE OF REPRESENTATIONS, WHICH CONSTRUCT IDENTITY FORMATIONS.  SPECTACLES OF SUFFERING NORMALIZE IDENTITIES LIKE “THE VICTIM” OR “THE MALNOURISHED AFRICAN”, WHEREAS YOU CAN INSPIRE A FEAR OF DEATH WITHOUT ASSIGNING AN IDENTITY.  THEY’LL BE HARD-PRESSED TO EXPLAIN THE IDENTITY CONSTRUCTED BY A FEAR OF DEATH.  EVEN IF THE FEAR OF DEATH IS “GOOD”, OUR CRITICISM SPEAKS TO HOW THAT “GOOD” IS REPRESENTED. 
3. [READ SPECIFIC ANSWERS]
A2:  FEAR OF DEATH GOOD

FEAR OF DEATH REPRESENTATIONS MAKE WAR MORE LIKELY
Jerel Rosati, Associate Professor and has been a member of the Department of Government and International Studies at the University of South Carolina, Dec., 2002
[“Review of: Death and the Statesman: The Culture and Psychology of U.S. Leaders during War by Joseph B. Underhill-Cady,” Political Psychology, Vol. 23, No. 4, p. 871, UMKC07//JT]
Death and the Statesman argues that the fear of death powerfully shapes our thinking about war. More important, it shapes the thinking of leaders and officials as they decide when and where we will go to war. Drawing on the study of 20th-century U.S. foreign policy officials, Underhill-Cady argues that foreign policy leaders construe war through the use of symbolism, metaphor, and ritual as a battle against death itself. He tries to demonstrate how this battle bears the imprint of the elite's concerns about their own immortality and the need for the nation to transcend mortal bounds, what he calls their "immortality projects." Serving as a bridge between the individual citizen and the nation, the elite's social construction of death in battle in turn helps the solders and citizens deal with a sense of immortality.
FEAR OF DEATH REPS CLOUD POLICY DECISIONS TOWARD OVER-RESPONSE—THE WAR ON TERROR PROVES
Jay Dixit, Jan/Feb. 2007
[“The Ideological Animal,” PSYCHOLOGY TODAY, http://psychologytoday.com/articles/pto-20061222-000001.xml, pp. 1-5, accessed July 14, 2007, UMKC07//JT]

We tend to believe our political views have evolved by a process of rational thought, as we consider arguments, weigh evidence, and draw conclusions. But the truth is more complicated. Our political preferences are equally the result of factors we're not aware of—such as how educated we are, how scary the world seems at a given moment, and personality traits that are first apparent in early childhood. Among the most potent motivators, it turns out, is fear. How the United States should confront the threat of terrorism remains a subject of endless political debate. But Americans' response to threats of attack is now more clear-cut than ever. The fear of death alone is surprisingly effective in shaping our political decisions—more powerful, often, than thought itself.
STUDIES PROVE FEAR OF DEATH REPS FOSTER CONSERVATIVE POLITICAL VIEWS
Jay Dixit, Jan/Feb. 2007
[“The Ideological Animal,” PSYCHOLOGY TODAY, http://psychologytoday.com/articles/pto-20061222-000001.xml, pp. 1-5, accessed July 14, 2007, UMKC07//JT]

The most comprehensive review of personality and political orientation to date is a 2003 meta-analysis of 88 prior studies involving 22,000 participants. The researchers—John Jost of NYU, Arie Kruglanski of the University of Maryland, and Jack Glaser and Frank Sulloway of Berkeley—found that conservatives have a greater desire to reach a decision quickly and stick to it, and are higher on conscientiousness, which includes neatness, orderliness, duty, and rule-following. Liberals are higher on openness, which includes intellectual curiosity, excitement-seeking, novelty, creativity for its own sake, and a craving for stimulation like travel, color, art, music, and literature. 
The study's authors also concluded that conservatives have less tolerance for ambiguity, a trait they say is exemplified when George Bush says things like, "Look, my job isn't to try to nuance. My job is to tell people what I think," and "I'm the decider." Those who think the world is highly dangerous and those with the greatest fear of death are the most likely to be conservative. 

A2:  NUCLEAR FEAR GOOD

REPRESENTATIONS OF NUCLEAR WAR FOSTER A GENOCIDAL MENTALITY OF PSYCHIC NUMBING THAT JUSTIFIES THE EXTERMINATION OF MILLIONS. THIS MENTALITY CREEPS INTO THE PUBLIC IMAGINATION TO MAKE LIFE NOT WORTH LIVING
Ashis Nandy, Centre for the Study of Developing Societies, 1998
[“THE EPIDEMIC OF NUCLEARISM: A CLINICAL PROFILE OF THE GENOCIDAL MENTALITY,” South Asians Against Nukes, http://perso.orange.fr/sacw/saan/nandy2.html, accessed 7-15-07, UMKC07//JT]
Nuclearism is framed by the genocidal mentality. Eric Markusen and Robert J. Lifton have systematically studied the links. In their book, The Genocidal Mentality, Markusen and Lifton make a comparative study of the psychology of mass murderers, in Nazi Germany, in Hiroshima and Nagasaki, and among the ideologues of nuclear-ism today and find remarkable continuities.
In the genocidal person there is, first of all, a state of mind called "psychic numbing"-a "diminished capacity or inclination to feel-and a general sense of meaninglessness". One so numbs one's sensitivities that normal emotions and moral considerations cannot penetrate one any more. Numbing "closes off" a person and leads to a "constriction of self process". To him or her, the death or the possibility of the death of millions begins to look like an abstract, bureaucratic detail, involving the calculation of military gains or losses, geopolitics or mere statistics. Such numbing can be considered to be the final culmination of the separation of affect and cogni-tion-that is, feelings and thinking-that the European Enlightenment sanctioned and celebrated as the first step towards greater objectivity and scientific rationality.
 The genocidal mentality also tends to create an area protected from public responsibility or democratic accountability. Usually such responsibility is avoided by reconceptualising oneself as only a cog in the wheel, advancing one's own bureaucratic or scientific career like everybody else, by taking and obeying orders from superior authorities faithfully, mechanically, and with-out thinking about the moral implications of the orders. The Nazi war criminals tried at Nuremberg at the end of World War II all ventured the defence that they were under orders to kill innocent people, including women, children and the elderly, and could do nothing about it.
The other way of avoiding accountability is to remove it from individuals and vest it in institutions and aggregates. As if institutions by themselves could run a death machine without the intervention of individuals! After a while, even terms like the mili-tary-industrial complex, fascism, imperialism, Stalinism, ruling class, or American hegemony become ways of freeing the actual, real-life persons from their culpability for recommending, ordering, or committing mass murders. In a society where genocidal mentality spreads, intellectuals also find such impersonal analyses soothing; they contribute to the creation of a business-as-usual-ambience in which institutions are ritually blamed and the psychopathic scientists, bureaucrats and politicians who work towards genocides move around scot-free. 
In acute cases, the genocidal mentality turns into necrophilia, a clinical state in which the patient is in love with death. Indeed, he or she wants to sleep with the dead, in fantasy and, in extreme cases, in life. Saadat Hassan Manto's famous story, 'Cold Meat' or 'Thanda Gosht' is, unknown to the author, the story of an 'ordinary' murderer and rapist who, while trying to satiate his sexual greed during a communal conflict, confronts his own with necrophilia and is devastated by that. Those interest-ed in more authoritative case studies can look up Erich Fromm's The Anatomy of Human
Destructiveness.
Nuclearism does not remain confined to the nuclear establishment or the nuclear community. It introduces other psychopathologies in a society. For instance, as it seeps into public consciousness, it creates a new awareness of the transience of life. It forces people to live with the constant fear that, one day, a sudden war or accident might kill not only them, but also their children and grandchildren, and everybody they love. This awareness gradually creates a sense of the hollowness of life. For many, life is denuded of substantive meaning. The psychological numbing I have mentioned completes the picture. While the ordinary citizen leads an apparently normal life, he or she is constantly aware of the transience of such life and the risk of mega-death for the entire society. Often this finds expression in unnecessary or inexplic-able violence in social life or in a more general, high state of anxiety and a variety of psycho-somatic ailments. In other words, nuclearism begins to brutalise ordinary people and vitiates everyday life.
A2:  NUCLEAR FEAR GOOD

REPRESENTATIONS THAT INSPIRE FEAR OF NUCLEAR WAR STRUCTURE IDEO-POLITICAL RELATIONS BETWEEN SO-CALLED “1st“ AND “3rd” WORLDS AND LEGITIMATES U.S. MILITARY FOREIGN DOMINATION.  NUCLEAR WAR REPS ARE RACIST BYPRODUCTS OF COLONIALISM THAT JUSTIFY NUCLEAR APARTHEID 
Hugh Gusterson, Prof. of Anthropology and Science & Technology Studies at MIT, February 1999
[“Nuclear weapons and the other in the Western imagination, Cultural Anthropology, v. 14, no. 1, p. 111-43, UMKC07//JT]
    According to the literature on risk in anthropology, shared fears often reveal as much about the identities and solidarities of the fearful as about the actual dangers that are feared (Douglas and Wildavsky 1982; Lindenbaum 1974). The immoderate reactions in the West to the nuclear tests conducted by India and Pakistan, and to Iraq's nuclear weapons program earlier, are examples of an entrenched discourse on nuclear proliferation that has played an important role in structuring the Third World, and our relation to it, in the Western imagination. This discourse, dividing the world into nations that can be trusted with nuclear weapons and those that cannot, dates back, at least, to the Non-Proliferation Treaty of 1970.
    The Non-Proliferation Treaty embodied a bargain between the five countries that had nuclear weapons in 1970 and those countries that did not. According to the bargain, the five official nuclear states (the United States, the Soviet Union, the United Kingdom, France, and China)(FN3) promised to assist other signatories to the treaty in acquiring nuclear energy technology as long as they did not use that technology to produce nuclear weapons, submitting to international inspections when necessary to prove their compliance. Further, in Article 6 of the treaty, the five nuclear powers agreed to "pursue negotiations in good faith on effective measures relating to cessation of the nuclear arms race at an early date and to nuclear disarmament" (Blacker and Duffy 1976:395). One hundred eighty-seven countries have signed the treaty, but Israel, India, and Pakistan have refused, saying it enshrines a system of global "nuclear apartheid." Although the Non-Proliferation Treaty divided the countries of the world into nuclear and nonnuclear by means of a purely temporal metric(FN4)--designating only those who had tested nuclear weapons by 1970 as nuclear powers--the treaty has become the legal anchor for a global nuclear regime that is increasingly legitimated in Western public discourse in racialized terms. In view of recent developments in global politics--the collapse of the Soviet threat and the recent war against Iraq, a nuclear-threshold nation in the Third World--the importance of this discourse in organizing Western geopolitical understandings is only growing. It has become an increasingly important way of legitimating U.S. military programs in the post-Cold War world since the early 1990s, when U.S. military leaders introduced the term rogue states into the American lexicon of fear, identifying a new source of danger just as the Soviet threat was declining (Klare 1995).
    Thus in Western discourse nuclear weapons are represented so that "theirs" are a problem whereas "ours" are not. During the Cold War the Western discourse on the dangers of "nuclear proliferation" defined the term in such a way as to sever the two senses of the word proliferation. This usage split off the "vertical" proliferation of the superpower arsenals (the development of new and improved weapons designs and the numerical expansion of the stockpiles) from the "horizontal" proliferation of nuclear weapons to other countries, presenting only the latter as the "proliferation problem." Following the end of the Cold War, the American and Russian arsenals are being cut to a few thousand weapons on each side.(FN5) However, the United States and Russia have turned back appeals from various nonaligned nations, especially India, for the nuclear powers to open discussions on a global convention abolishing nuclear weapons. Article 6 of the Non-Proliferation Treaty notwithstanding, the Clinton administration has declared that nuclear weapons will play a role in the defense of the United States for the indefinite future. Meanwhile, in a controversial move, the Clinton administration has broken with the policy of previous administrations in basically formalizing a policy of using nuclear weapons against nonnuclear states to deter chemical and biological weapons (Panofsky 1998; Sloyan 1998).
    The dominant discourse that stabilizes this system of nuclear apartheid in Western ideology is a specialized variant within a broader system of colonial and postcolonial discourse that takes as its essentialist premise a profound Otherness separating Third World from Western countries.(FN6) This inscription of Third World (especially Asian and Middle Eastern) nations as ineradicably different from our own has, in a different context, been labeled "Orientalism" by Edward Said (1978). Said argues that orientalist discourse constructs the world in terms of a series of binary oppositions that produce the Orient as the mirror image of the West: where "we" are rational and disciplined, "they" are impulsive and emotional; where "we" are modern and flexible, "they" are slaves to ancient passions and routines; where "we" are honest and compassionate, "they" 
CONTINUES…………….

A2:  NUCLEAR FEAR GOOD

are treacherous and uncultivated. While the blatantly racist orientalism of the high colonial period has softened, more subtle orientalist ideologies endure in contemporary politics. They can be found, as Akhil Gupta (1998) has argued, in discourses of economic development that represent Third World nations as child nations lagging behind Western nations in a uniform cycle of development or, as Lutz and Collins (1993) suggest, in the imagery of popular magazines, such as National Geographic. I want to suggest here that another variant of contemporary orientalist ideology is also to be found in U.S. national security discourse.
    Following Anthony Giddens (1979), I define ideology as a way of constructing political ideas, institutions, and behavior which (1) makes the political structures and institutions created by dominant social groups, classes, and nations appear to be naturally given and inescapable rather than socially constructed; (2) presents the interests of elites as if they were universally shared; (3) obscures the connections between different social and political antagonisms so as to inhibit massive, binary confrontations (i.e., revolutionary situations); and (4) legitimates domination. The Western discourse on nuclear proliferation is ideological in all four of these senses: (1) it makes the simultaneous ownership of nuclear weapons by the major powers and the absence of nuclear weapons in Third World countries seem natural and reasonable while problematizing attempts by such countries as India, Pakistan, and Iraq to acquire these weapons; (2) it presents the security needs of the established nuclear powers as if they were everybody's; (3) it effaces the continuity between Third World countries' nuclear deprivation and other systematic patterns of deprivation in the underdeveloped world in order to inhibit a massive north-south confrontation; and (4) it legitimates the nuclear monopoly of the recognized nuclear powers.
    In the following pages I examine four popular arguments against horizontal nuclear proliferation and suggest that all four are ideological and orientalist. The arguments are that (1) Third World countries are too poor to afford nuclear weapons; (2) deterrence will be unstable in the Third World; (3) Third World regimes lack the technical maturity to be trusted with nuclear weapons; and (4) Third World regimes lack the political maturity to be trusted with nuclear weapons.
    Each of these four arguments could as easily be turned backwards and used to delegitimate Western nuclear weapons, as I show in the following commentary. Sometimes, in the specialized literature of defense experts, one finds frank discussion of near accidents, weaknesses, and anomalies in deterrence as it has been practiced by the established nuclear powers, but these admissions tend to be quarantined in specialized discursive spaces where the general public has little access to them and where it is hard to connect them to the broader public discourse on nuclear proliferation.(FN7) In this article I retrieve some of these discussions of flaws in deterrence from their quarantined spaces and juxtapose them with the dominant discourse on the dangers of proliferation in order to destabilize its foundational assumption of a secure binary distinction between "the West" and "the Third World." It is my argument that, in the production of this binary distinction, possible fears and ambivalences about Western nuclear weapons are purged and recast as intolerable aspects of the Other. This purging and recasting occurs in a discourse characterized by gaps and silences in its representation of our own nuclear weapons and exaggerations in its representation of the Other's. Our discourse on proliferation is a piece of ideological machinery that transforms anxiety-provoking ambiguities into secure dichotomies.


NUCLEARISM STRENGTHENS MASCULINIST DRIVES FOR AUTHORITARIAN POWER
Ashis Nandy, Centre for the Study of Developing Societies, 1998
[“THE EPIDEMIC OF NUCLEARISM: A CLINICAL PROFILE OF THE GENOCIDAL MENTALITY,” South Asians Against Nukes, http://perso.orange.fr/sacw/saan/nandy2.html, accessed 7-15-07, UMKC07//JT]

Nuclearism is the ideology of nuclear weaponry and nuclear arms-based security. It is the most depraved, shameless, and costly pornography of our times. Such an ideology cannot be judged only by the canons of international relations, geopolitics, political sociology, or ethics. It is also a well known, identifiable, psychopathological syndrome. The following is a brief introduction to its clinical picture, epidemiology, and prognosis.
Nuclearism does not reside in institutions, though it may set up, symbolise, or find expres-sion in social and political institutions. It is an individual pathology and has clear identifiers. Many years ago, Brian Isley argued in his book, Fathering the Unthinkable, that nuclearism went with strong masculinity strivings. Isley was no psychologist, but the works of Carol Cohn's and others have endorsed the broad contours of Isley's analysis. They show that not only the language and ideology, but the entire culture of nuclear weaponry is infiltrated by hard, masculine imageries and those participating in that culture usually suffer from deep fears of emasculation or impotency. Indeed, that is the reason they participate in that culture with enthusiasm.
Such masculinity strivings or drive for potency usually goes with various forms of authoritarianism. Even people ideologically committed to democratic governance may vicariously participate in subtler forms of authoritarianism associated with nuclearism. There is support for this relationship outside psychology, too. Robert Jungk's work on the nuclear state shows that secrecy, security, surveillance, and police state methods invariably accompany the nuclear establishment in every country. In that sense, the culture of nuclearism is one of the true "universals" of our time. Like Coca-Cola and blue jeans, it does not permit cultural adaptation or edited versions. It is the same in Paris and Pokhran, Lahore and Los Alamos.
*****AFFIRMATIVE ANSWERS*****

ANSWERS:  IMAGES NOT WORDS

NO LINK--YOUR EVIDENCE ASSUMES IMAGES NOT WORDS AND WE DON’T SHOW PHOTOGRAPHS
Susan D. Moeller, director of the journalism program at Brandeis University, 1999
[Compassion Fatigue : How the Media Sell Disease, Famine, War and Death, p. 46-47, UMKC07//JT]

Because images cannot explain themselves, as writer Susan Sontag has noted, they are "inexhaustible invitations to deduction, speculation, and fantasy."  But there remains an expectation of meaning. To decode that meaning from an image, viewers must know what they are looking at, whether it is authentic, when and for what purpose it was made and what were the circumstances, conventions and constraints on its creation.127 Images are bewitching sirens, luring us with promises of knowledge, but leaving us with little more than the memory of a compelling face. The images are not meaningless; in many ways, they do warn us of the rocks below, but they also tempt us to ignore those rocks in favor of their mesmerizing song. Americans were so captivated by the compelling images of the starving in Somalia, for example, the dangerous shoals of warring tribal factions were disregarded. Words may give meaning, but in our era, images are essential to effective communication--especially in the telling of the news. Images have authority over the imagination.

ANSWERS:  NUMBING WRONG
THEIR NUMBING ARGUMENT IS BACKWARDS—OUR REPRESENTATIONS OF SUFFERING ARE CRUCIAL TO MOTIVATING WISE RESPONSES
Elisabeth Porter, Prof. and Head of the School of Int’l Studies at the Univ. of South Australia, 2006 

[“Can Politics Practice Compassion?,” Hypatia, Fall, Vol. 24, No. 4, pp. 97+, UMKC07//JT]

First, attentiveness to suffering is needed because as fragile, vulnerable humans, we all suffer sometimes. The suffering I refer to here is that which has political implications. "How we engage with the suffering humanity around us affects and mirrors the health of our souls and the health of society" (Spelman 1997a, 12). Feeling compassion is a moral prompt to encourage a response to those we know are suffering. Nussbaum suggests that compassion rests on three beliefs about the nature of suffering.20 First, that the suffering is serious, not trivial. Second, "that the suffering was not caused primarily by the person's own culpable actions" (1996, 31).21 For example, suffering is caused by mercenaries or armies who murder all men in a village as "soft targets"; "smart bombs" that "surgically" destroy independent media networks and family homes; "friendly fire" that accidentally kills allies; and missiles on "probing missions" that kill civilians in war as "collateral damage." The Australian government's mandatory policy of detaining asylum seekers causes suffering. Third, "the pitier's own possibilities are similar to those of the sufferer" (31). Compassion acknowledges vulnerability, an admittance of one's own weakness, without which arrogant harshness prevails. For this reason, those who have suffered great hardship, pain, or loss are often are the most compassionate. Yet, we do not wish suffering on anyone simply to teach what is required for compassion. Cornelio Sommaruga, who headed the International Committee of the Red Cross for ten years, has reflected that it was his "daily realization that the more one is confronted with the suffering caused by war, the less one becomes accustomed to it" (1998, ix). Just as Weil used the term "discernment" (quoted in R. Bell 1998), Nussbaum suggests that "judgment" that does not utilize the "intelligence of compassion in coming to grips with the significance of human suffering is blind and incomplete" (1996, 49). This judgment is crucial for understanding the conditions that give rise to injury and thus to the wise responses that might address such harms.
ANSWERS:  ETHICS  / MORALITY
OUR REPRESENTATIONS FOSTER AN ETHICAL POLITICS OF RECOGNITION.  POLITICIZING SUFFERING IS BETTER THAN THE ALTERNATIVE, WHICH REFLECTS THE MORAL COMPLACENCY OF INACTION
Elisabeth Porter, Prof. and Head of the School of Int’l Studies at the Univ. of South Australia, 2006 

[“Can Politics Practice Compassion?,” Hypatia, Fall, Vol. 24, No. 4, pp. 97+, UMKC07//JT]

When the experience of, for example, being in a detention camp in a remote desert area seems to crush the morale of asylum seekers, attentiveness to their plight in the form of gifts, letters, and practical or legal help affirms their humanity. We see this dignity explained in Seyla Benhabib's concept of the "generalized other," which treats people as having equal rights and duties including the right to seek asylum when one has been persecuted, and the "concrete other," which "requires us to view each and every rational being as an individual with a concrete history, identity, and affective-emotional constitution" (1987, 164). Ethical politics is about trying to cultivate decent polities that affirms human dignity. Such politics acknowledges the uniqueness of citizens, and affirms "our humanity in making others part of our lives while recognizing their right to be different" (Coicaud and Warner 2001, 13). It is by no means simple to humanize the experience of the other when that experience is horrific, such as in torture, war-rape, sexual trafficking, or existing in detention camps. The "humanizing" comes in recognizing the intensity of pain, feeling some of the anguish, and realizing human vulnerability to the point of appreciating that in different situations, we too might be tortured, raped, forced into prostitution, or seeking asylum. Yet there are competing interpretations of the nature of pain and its causes, consequences, and moral, religious, and social significance. Debating pain and suffering places it in a political space. A compassionate society that values people must value different people with different interpretations of what is needed to ease suffering. It is hypocritical for states to mouth the rhetoric of compassion and respect of obligations to others, but in practice to ignore suffering. For example, mandatory detention of asylum seekers in Australia can last for many years.22 Isolation, uncertainty, separation from families, and memories of past traumas in one's country of origin often lead to mental breakdown or prolonged anguish. Yet the Australian government claims to respect the 1951 UN Refugee Convention and the 1967 Protocol Relating to the Status of Refugees.
ANSWERS:  ETHICS  / DETATCHMENT TURN
DETACHMENT HAPPENS IN THE ABSENCE OF SPECTACLES—EXPOSURE TO THE REALITY OF SUFFERING FOSTERS AN ETHICAL WORLD OF ACTION AGAINST OPPRESSION—THE ALTERNATIVE JUSTIFIES FOREIGN WARS
Elisabeth Porter, Prof. and Head of the School of Int’l Studies at the Univ. of South Australia, 2006 

[“Can Politics Practice Compassion?,” Hypatia, Fall, Vol. 24, No. 4, pp. 97+, UMKC07//JT]

I have explained what constitutes suffering and that attentiveness affirms dignity. I clarify further the nature of attentiveness. If morality is about our concerned responsiveness, attention is the prerequisite to intense regard. Iris Murdoch borrowed the concept of "attention" from Simone Weil "to express the idea of a just and loving gaze" (1985, 34) on the reality of particular persons. Part of the moral task is, as Murdoch reiterated, to see the world in its reality—to see people struggling in pain and despair. Weil, too, gave "attention" a prominent place, grounded in concrete matters of exploitation, economic injustice, and oppression.23 Her emphases were pragmatic in struggling against the debilitating nature of life—how "it humiliates, crushes, politicizes, demoralizes, and generally destroys the human spirit" (quoted in R. Bell 1998, 16)—and idealistic in striving to put ideals into practice. Too readily, we think about suffering in the height of media accounts of famine, suicide bombings, terrorist attacks, refugee camps, and war's destructive impact, and retreat quickly into our small world of self-pity. As Margaret Little explains, Murdoch's point was that "the seeing itself is a task—the task of being attentive to one's surroundings" (1995, 121). We need to "see" reality in order to imagine what it might be like for others, even when this includes horrific images from war violence.24 Yet despite the presence of embedded journalists, media reporting of such events as the invasion of Iraq has remained entirely typical in that "the experience of the people on the receiving end of this violence remains closed to us" (Manderson 2003, 4). Without political imagination, we will not have compassionate nations. "Without being tragic spectators, we will not have the insight required if we are to make life somewhat less tragic for those who . . . are hungry, and oppressed, and in pain" (Nussbaum 1996, 88). In order for political leaders to demonstrate compassion, they should display the ability to imagine the lives led by members of the diverse groups that they themselves lead. Otherwise, dispassionate detachment predominates and acts like the 2003 invasion of Iraq lead to talk of freedom without seeing fear, assume liberation without replacing the losses, and abuse power without addressing people's pain. "The difference, for instance, between someone who discerns the painfulness of torture and someone who sees the evil of it is that the latter person has come to see the painfulness as a reason not to torture" (Little 1995, 126). Attentive ethics in international relations is about priorities and choices.
ANSWERS:  SUFFERING = ACTION
MEDIA IMAGES OF SUFFERING ARE CRUCIAL IN DETERMINING THE TYPE OF RESPONSE TO DISASTERS.  SPECTACLES OF SUFFERING MOTIVATE QUICK RESPONSES
Susan D. Moeller, Analyst in international affairs and the media, PhD Harvard, 2006 
[‘"Regarding the pain of others": media, bias and the coverage of international, disasters.(RELIEF and RESPONSE),’ Journal of International Affairs, Spring Vol. 59 Iss. 2, p. 173+, UMKC07//JT]  
"The media is a huge factor in getting people to be generous," said Oxfam's funding manager, Orla Quinlan, quoted in the Guardian. "If they're visually engaged, that brings it home and makes it real to them." (47) The relief community knows well the direct connection between media attention and donations, especially for neglected crises. There is a phenomenon of "image multiplication." Pictures make all the difference. And running 1-800 numbers for relief organizations on the crawl across the bottom of the TV screen prompts people to give, too. "The media is to political and public attention what other technological 'force multipliers' are to the military," noted Pamela von Gruber, publisher of Defense and Foreign Affairs publications. (48) When Egeland appeared in December 2005 on the The Charlie Rose Show for the one-year anniversary of the tsunami, he spoke about the role media play in disaster relief: 

   We asked for $1 billion in the tsunami. We got 90 percent in no time.... In northern Paldstan, we asked for only half of that, $550 million, and we have less than half of that three months into the   effort.... If [the Pakistan earthquake] had happened in the middle of western Christmas and New Year's break, if the media had followed it as much, if we had had as many tourists there and as many video clips to run on CNN and BBC and so on around the clock, as we did at that time, we might have had the same kind of a response. But this happened in October. There are no images of how people died, how people struggled in the rubble. And we got much less. (49)
ANSWERS:  SUFFERING = ACTION 

REPRESENTATIONS OF SUFFERING CAN MOBILIZE REFORM EFFORTS—EMPIRICALLY, SLAVE NARRATIVES PROVE
Kevin Rozario, Assistant Professor of American Studies at Smith College, 2003
["Delicious Horrors": Mass Culture, The Red Cross, and the Appeal of Modern American Humanitarianism,” American Quarterly 55.3, pp. 417-455]  
Humanitarians, then, helped to instill particular ways of seeing and feeling about the sufferings of strangers. In the American case, it was evangelical tracts and hugely popular sentimental novelists of the early nineteenth century that did most to teach ordinary Americans to sympathize with, rather than respect or shun, those who suffered. As Elizabeth B. Clark has argued, these writings produced compassion for the victims of slavery and abuse by making their miseries vivid, immediate, and real, and by encouraging identification with sufferers. The "cultural work" of antislavery literature, for example, was to script a sympathetic response to the sufferings of slaves and to teach northerners how to experience and act on these feelings. 23 The problem with Clark's analysis is that it assumes an overly neat distinction or psychological separation between sympathy and sadism, or revulsion and pleasure. She herself notices that nineteenth-century abolitionist writings were saturated with graphic images of suffering, as "slave narrators competed with each other to produce ever more sensational effects." Reformers, she concludes, recognized the "strategic value" of atrocity: "the stories' very offensiveness was riveting, and they proved to be among the most effective and dramatic weapons in the reform arsenal: speakers often righteously denied any intention to 'harrow up' an audience's feelings before going on to dwell enthusiastically on atrocities." 24 Clark finally does not say why such offensive stories should be so riveting other than to insist that they violated the new canons of middle-class sentimentality.
IMAGES OF SUFFERING CREATE A POWERFUL MOTIVES FOR ACTION
Susan D. Moeller, Analyst in international affairs and the media, PhD Harvard, 2006 
[‘"Regarding the pain of others": media, bias and the coverage of international, disasters.(RELIEF and RESPONSE),’ Journal of International Affairs, Spring Vol. 59 Iss. 2, p. 173+, UMKC07//JT]   ***Sexist language!!!
The lack of media attention to Niger, Egeland argued, was also the cause for the lack of donor response there: "We saw it was coming up as an emergency. My people on the ground appealed December of last year [2004] for money. We didn't get anything. We ... appealed again in March [2005], in April. Then in May, it was really bad. And I told in big press conferences that now, soon, children will start dying. Still didn't get money. And then the BBC World Television did its images, and then suddenly we got more in ten days than we had in the previous ten months." "Seeing suffering is a powerful incentive to give," agreed host Charlie Rose. (50) 
ANSWERS:  FAMINE AFF. 

(PERM—DO BOTH)
THE PERMUTATION ENCOMPASSES THE FULL ETHICAL IMPERATIVE TO QUESTION AND ACT—THE ALTERNATIVE ALONE WOULD GIVE UP ON ASSISTACE
Jenny Edkins, Fellow at the Dept. of Int’l Politics at the University of Wales, 2000
[Whose Hunger? Concepts of Famine, Practices of Aid, p. 152, UMKC07//JT]  

The answer is not to stop providing famine relief, development assistance, and humanitarian aid. It is crucial to stress again that although I have claimed that famine relief can be regarded as undecidable, this does not mean that a decision cannot or should not be made. It merely implies that such a decision is just that: a political or ethical decision. It cannot be left to experts or the international community. It is not a technological or managerial matter that can be resolved by better theories or techniques. Whether any particular decision is just or not will remain unknown. But although justice itself is impossible, we have a duty to act with responsibility in addressing what Derrida calls the double contradictory imperative. This process – an interminable process of decision making and questioning – is politics. The problem exceeds “the order of theoretical determination, of knowledge, certainty, judgment, and of statements in the form of ‘this is that.’”95 Or, as Amy said: “You’ve got to decide, but you’ll never know.”152

EVEN IF THEY WIN A LINK, THE 1AC IS STILL AN ETHICO-POLITICAL ACTION
Jenny Edkins, Fellow at the Dept. of Int’l Politics at the University of Wales, 2000
[Whose Hunger? Concepts of Famine, Practices of Aid, p. 103, UMKC07//JT]  

Despite the depoliticization of hunger that the modern concept of famine produces, and despite the technologization of aid and its translation into disciplinary practices of control and oppression, we still find that, when faced with pictures of hunger, people respond. That response is often a call to ethico-political action that goes be​yond the technical, depoliticized practices of aid. How might we ac​count for personal responses to famine and other international hu​manitarian crises? As an example, I discuss responses to famines in Ethiopia that culminated in the Band Aid and Live Aid events in 1984 and 1985. In some of those responses we saw, however briefly, ac​tion that acknowledged and accepted ethico-political responsibility. This later became routinized and formed the basis for calls for an international humanitarian system based on rules and codes. At the time, public involvement and participation was denounced by devel​opment experts as a short-term, unthinking, emotional response, un​helpful to longer-term work. This can be seen as an attempt to re​technologize and again depoliticize famine.
ANSWERS:  ALTERNATIVE CAN’T SOLVE
THE ALTERNATIVE CAN’T SOLVE TRIVIAL & CELEBRITY NEWS OBSESSIONS

Paul Cullen, June 26, 2006 
[HEADLINE: Media induces 'compassion fatigue' over Africa, The Irish Times, Pg. 4, UMKC07//JT]

   Human Rights Conference: Journalists have put people off Africa with a never-ending diet 
of misery that fails to reflect the complexity of life on the continent, a weekend conference on human rights has heard. 
   Award-winning BBC journalist Fergal Keane said the growing obsession of the media with the trivial and celebrity news was further helping to induce "  compassion fatigue " among the public.

ANSWERS:  VIRUS REPS GOOD
THE IMMEDIACY OF HIV/AIDS IN CREATING INTERNATIONAL INSTABILITY REQUIRE ACTION NOW.   SCENARIO-BASED REPRESENTATIONS MOBILIZE NATION-STATE SUPPORT
Catherine Boone, Assoc. Prof. of Gov’t at Univ. of Texas at Austin, and Jake Batsell, 2001
[“Politics and AIDS in Africa: Research Agendas in Political Science and International Relations,” Africa Today, vol. 48, #2, p23-26, UMKC07//JT]
AIDS politics engages issues that lie at the core of the subfield of international relations. One such issue is international regime formation. We could surely use an international regime to deal with the AIDS epidemic, coordinate and amplify national-level responses, overcome collective action problems, and supply the needed public goods. Will we get one? 

Liberal internationalists have argued that international regimes are likely to emerge where they are needed, for they disseminate information, lower the transaction costs of cooperation, and can help promote collective solutions to collective problems. Realists insist that no regime will emerge unless the most powerful nations believe that their interests are perpetuated by making that happen. (24) What is happening in the area of AIDS response provides much grist for this debate. 

As liberal internationalists would have predicted, a global regime to coordinate AIDS response is in fact emerging. The impetus to make this happen, however, has come largely from transnational actors, rather than the sovereign states that are the leading players in international relations theory. Much of the early impetus was provided by gay rights activist groups, not only in the U.S., but also in countries like Brazil and Mexico that were later joined by prominent NGOs in the health sector, including Medicins sans Frontiers. (25) In the mid-1990s the UN became the main institutional actor in this domain. Mameli 1998) cites analysts who argue that the "emergent international AIDS regime" that has taken shape under UN auspices may be the most effective case of transnational cooperation the world has yet seen see also Will 1991). At the global level, UNAIDS is supposed to coordinate the activities of its six co-sponsors: four UN agencies (UNDP, UNESCO, UNICEF, and the UN Population Fund), the WHO, and the World Bank. (26) Within countries, it coordinates country-level programs with bilateral agencies, NGOs, political leaders, and local government ministries. Mameli 1998:16) notes the "remarkable finding" that "a wide array of political actors ... ha[s] exhibited an unusual level of cooperation in the management of the disease." 

Yet UNAIDS is an agency with very limited resources of its own. It is an annual budget of U.S. $60 million and a staff of about 130, most of whom are based at the secretariat in Geneva. Money for financing projects, buying drugs, and advancing research is in the hands of the sponsoring agencies, the bilaterals, and the country governments. UN Secretary General Kofi Annan is now campaigning to raise the U.S. $7 to $10 billion that is needed to finance the new Global Fund for AIDS. The US government acts as though the US has little to gain from supporting an international regime to coordinate and help implement AIDS strategies. When and where will governments see a national interest in contributing to building an international regime in this issue area? What forms of sovereignty would be at stake? Who would govern an international AIDS regime, and how would its priorities reflect the circumstances of its origin? 

Global AIDS initiatives now under UN sponsorship are in fact moving forward faster than the responses most member governments have been able to mobilize. What are the ingredients of success in this case? Are they replicable in other issue areas? What are the pitfalls? Analysis of this case may help specify the conditions under which liberal internationalists can be correct. If the UN enters the battle to socialize intellectual property rights that the WTO has been invoked to defend, then international relations scholars may have a test case with even wider theoretical and political repercussions. 

AIDS also intersects with issues that are of classic concern to international relations scholars: international migration and war. International and rural-urban migration has carried AIDS to new communities and new populations in Africa, but the phenomenon is global. Labor migration and the spread of HIV-AIDS are intimately intertwined in China, Central Europe, and in North and Central America. (27) Uneven development drives this process, but there are a host of ramifications for day-to-day matters in which interstate relations, including international conventions on trade, commerce, health, and human rights must deal. 

War and AIDS are also fellow travelers. The growth of refugee populations, war, and political instability have been factors in the rapid spread of AIDS in central Africa (as in the Congo River Basin and Great Lakes Region, including Uganda) and in Sierra Leone (Hooper 1999). AIDS itself may also contribute to political instability. The World Bank has sponsored research projects in which demographers and political scientists collaborate to study the effects of shortened life 
CONTINUES……..

ANSWERS:  VIRUS REPS GOOD
expectancies on the business of warlordism (Richards 1999). Prospects of premature death and economic destitution may combine to shorten people's time horizons, fray the social rules and relationships that would keep them in line under better circumstances, and discourage them from making long-term investments in farming, education, and intergenerational social ties (Richards 1999). 

AIDS becomes a security issue because it eats away at political and military establishments, frays the social fabric, and can so debilitate national economies that political order is undermined. (28) The powers that be seem sufficiently compelled by the disaster scenarios to have named AIDS an' "international security issue" at UN Security Council and U.S. Security Council meetings in 2000. The Council on Foreign Relations recently mounted a research project on "International Health and the U.S. Foreign Policy Agenda." Conceptions of the national interest evolve over time and may eventually add momentum to processes of international regime formation in the AIDS issue area. 

Conclusion 

Nearly two decades into a pandemic that poses one of the gravest threats to public health and development that sub-Saharan Africa has ever faced, political science can no longer afford to ignore the political implications of AIDS in Africa. A rich array of research agendas linking AIDS and politics is worthy of systematic attention, including the explanation of variations in state responses to the pandemic, the relationship between African governments and NGOs; the challenges AIDS creates for neoliberalism; AIDS in the context of North-South tensions; and international security issues. Equally important are issues that we have not addressed here; including the human rights concerns in connection with HIV testing, drug experiments, workplace rights, and access to therapies. Also included are the role of intensified exploitation of Africa's mining and forest resources and the spread (and perhaps management) of AIDS and other infectious diseases (Hardin 2000), gender politics issues (including new legal struggles over inheritance laws and norms), and issues about citizenship and popular conceptions of state responsibility and state power that are revealed in public assessments of governments' response, or lack thereof, to AIDS. 

ANSWERS:  EXINCTION REPS GOOD
THE THREAT OF EXTINCTION DEMANDS REPRESENTATIONS OF NUCLEAR WAR TO FOSTER AN ATTACHMENT TO EXISTENCE.  ONLY THROUGH THE PERSONAL SPECTACLE OF NUCLEAR ANNIHILATION MOTIVATES INDIVIDUAL RESISTANCE TO NUCLEAR STATISM
George Kateb, Professor of Politics at Princeton University, 1992  
**Sexist language!!
[The Inner Ocean: Individualism and Democratic Culture, p. 128, UMKC07//JT]

I would propose that the thoughts and feelings that would drive people to do all they could to avoid the possibility of extinction are those that create an attachment to existence. This last phrase is simply a more positive way of putting the matter. I know that the idea sounds simple-minded, perhaps pious in a bad sense. It is reducible to the platitude that earthly existence should go on. The fact is that this is not now a mere platitude to those who ponder the possibility of extinction. To them, the seeming platitude is the beginning of inner conversion (or "turnabout," as Schell calls it platonically). Its power can be felt, and felt ever more deeply, only as a result of exploring its meaning in the nuclear age. The nuclear situation thus forces us to talk earnestly about things we maybe would rather keep silent about, and to talk about them in ways that seem all the more clumsy in contrast with decorous silence. But if existence is at stake, how can we keep silent? How can we keep silent about the ultimate reason for attention and resistance? What is involved here is not primarily one's love of life, of being alive, or attachment to one's own existence as a treasure of inestimable worth. Those feelings may help. In truth, an insistence on one's own existence as a treasure of inestimable worth is one of those components of individualism which are indispens​able to challenging nuclear statism. Yet that is not the whole story. An attachment to existence must be understood as a will to see humanity and nature on earth preserved. One's own preservation is included, but only for a brief lifetime. Properly attached to existence, one wants to be survived, but not only by one's kin or fellow citizens. One wants the career of humanity and the processes of nature to continue indefinitely, forever. Oneself matters, but not as the preservation of humanity and nature matters. A change of heart consists in coming to think and feel that nothing matters as much, nothing matters in the same way as, the preservation of humanity and nature: not as abstractions but as indefinite histories taking place outside oneself and one's circle (no matter how enlarged). As Schell puts it, "The meaning of extinction is ... to be sought first not in what each person's own life means to him but in what the world and the people in it mean to him."

ANSWERS:  FEAR OF DEATH REPS GOOD
A REALISTIC FEAR OF DEATH CAN INSPIRE US TO AVOID A MEANINGLESS END TO LIFE. THE ALTERNATIVE MEANS WE WASTE OUR LIVES IN FUTILE PURSUITS OF CRITIQUE. THE PERMUTATION INSPIRES LOVE & COMPASSION
Geshe Kelsang Gyatso, 2003



[http://www.tharpa.com/background/fear-of-death.htm, “Fear of Death,” Tharpa Publications & The New Kadampa Tradition, Accessed 7-8-07, UMKC//JT]

Dying with regrets is not at all unusual. To avoid a sad and meaningless end to our life we need to remember continually that we too must die. Contemplating our own death will inspire us to use our life wisely by developing the inner refuge of spiritual realizations; otherwise we shall have no ability to protect ourself from the sufferings of death and what lies beyond. 

Moreover, when someone close to us is dying, such as a parent or friend, we shall be powerless to help them because we shall not know how; and we shall experience sadness and frustration at our inability to be of genuine help. Preparing for death is one of the kindest and wisest things we can do both for ourself and others. 

The fact of the matter is that this world is not our home. We are travelers, passing through. We came from our previous life, and in a few years, or a few days, we shall move on to our next life. We entered this world empty-handed and alone, and we shall leave empty-handed and alone. 

Everything we have accumulated in this life, including our very body, will be left behind. All that we can take with us from one life to the next are the imprints of the positive and negative actions we have created. 

If we ignore death we shall waste our life working for things that we shall only have to leave behind, creating many negative actions in the process, and having to travel on to our next life with nothing but a heavy burden of negative karma.

On the other hand, if we base our life on a realistic awareness of our mortality, we shall regard our spiritual development as far more important than the attainments of this world, and we shall view our time in this world principally as an opportunity to cultivate positive minds such as patience, love, compassion, and wisdom. 

A REALISTIC FEAR OF DEATH CAN MOTIVATE ACTION TO AVERT SPECIFIC DANGERS
Geshe Kelsang Gyatso, 2003



[http://www.tharpa.com/background/fear-of-death.htm, “Fear of Death,” Tharpa Publications & The New Kadampa Tradition, Accessed 7-9-07, UMKC//JT]

What kind of fear is useful?

A healthy fear of death would be the fear of dying unprepared, as this is a fear we can do something about, a danger we can avert. If we have this realistic fear, this sense of danger, we are encouraged to prepare for a peaceful and successful death and are also inspired to make the most of our very precious human life instead of wasting it. 

This "sense of danger" inspires us to make preparations so that we are no longer in the danger we are in now, for example by practicing moral discipline, purifying our negative karma, and accumulating as much merit, or good karma, as possible. 
We put on a seat belt out of a sense of danger of the unseen dangers of traffic on the road, and that seat belt protects us from going through the windshield. We can do nothing about other traffic, but we can do something about whether or not we go through the windscreen if someone crashes into us.
ANSWERS:  FEAR OF DEATH REPS GOOD
WE SHOULD AVOID THE FEAR OF DEATH EXCEPT IN CIRCUMSTANCES WHERE WE CAN CONTROL AND AVOID SPECIFIC THREATS. THIS MAKES LIFE MEANINGFUL

Kerry Emrich, 2005


[“Defeat Fear of Death,” http://all-about.typer.ys.pl/health/defeat-fear-of-death-14174.htm, August 1, Accessed 7-8-07, UMKC//JT]
The only realistic fear related to death would be to be afraid of dying from things we can avoid, such as lions, tigers, or war. We can prepare and make plans to avoid such things, to increase the time we have left on this planet. We must live out each day free from the fear of death but still plan to avoid the factors that we can control. 

This danger avoidance helps us to prepare and make plans so that we are not currently in any danger. This can be achieved by learning how to swim to help avoid drowning (which of course is a cause of death) and to make to further prepare to learn to avoid or minimize other dangers. Another example of this would be to wear our seatbelt while driving to reduce the risk of injury or death if we are involved in an accident. 
Death is a natural part of life, and we must remember that all things will die one day. We can prepare ourselves spiritually for death. This can be formal such as going to church, or other religious temple, or as simple as meditation or simply being a good person. 

It is also quite common to have regrets when we die. We can do many things other than to simply have a fear of death to prepare for it, and to reduce the pain of our friends and family when that day comes. Paying our bills, making sure we have insurance to cover our funeral, planning our funeral, these are all things that will reduce the stress and anxiety of others. Each day we can do good things to make our life more meaningful and give us a sense of purpose. 
REPRESENTATIONS OF DEATH AND SUFFERING MOBILIZE COLLECTIVE ACTION TOWARD PEACE
Miriam Greenspan, Psychotherapist, 2003
[Healing through the Dark Emotion: The Wisdom of Grief, Fear, and Despair, p. excerpt, accessed 7-15-07, http://www.spiritualityhealth.com/newsh/excerpts/bookreview/excp_5513.html, UMKC07//JT]
"Our only protection is in our interconnectedness. This has always been the message of the dark emotions when they are experienced most deeply and widely. Grief is not just "my" grief; it is the grief of every motherless child, every witness to horror in the world. Despair is not just "my" despair; it is everyone's despair about life in the twenty-first century. Fear is not just 'my' fear; it is everyone's fear — of anthrax, of nuclear war, of truck bombs, of airplane hijackings, of things falling apart, blowing up, sickening and dying.

"If fear is only telling you to save your own skin, there's not much hope for us. But the fact is that in conscious fear, there is a potentially revolutionary power of compassion and connection that can be mobilized en masse. This is the power of fear. Our collective fear, which is intelligent, is telling us now: Find new ways to keep this global village safe. Find new forms of international cooperation that will root out evil in ways that don't create more victims and more evil. Leap out of the confines of national egos. Learn the ways of peace. Find a ceremony of safety so that not just you and I but all of us can live together without fear."
ANSWERS:  REPS OF NUCLEAR WAR GOOD
DISCUSSING THE DESTRUCTIVE CONSEQUENCES OF NUCLEAR WAR IS ESSENTIAL TO BREAKING THROUGH PUBLIC DENIAL & COMPLACENCY.  WE MUST ACTIVELY CONFRONT THE RISKS TO AVOID ANNIHILATION
Dean Babst, Coordinator of the Accidental Nuclear War Prevention Project of the Nuclear Age Peace Foundation, David Krieger, attorney, political scientist & Pres. of the Nuclear Age Peace Foundation, AND Bob Aldridge, a former aerospace engineer who now leads the Pacific Life Research Center, 1997
[HEADLINE: The self-destructiveness of nuclear weapons:  a dangerous and costly mental block, Peace Research, v.29(4), November, pg 11-19, UMKC07//JT]

   There is worldwide reluctance to think about the self-destructive consequence of the use of nuclear weapons.  Though understandable, this reluctance is dangerous and costly. It prevents public discourse and political engagement by citizens of the nuclear-weapons states concerning one of the most important issues of our time.

   The lack of public attention in nuclear-weapons states to the self-destructiveness of nuclear weapons has allowed humankind to place itself in danger of annihilation, and to spend some $8 trillion over the course of the nuclear age doing so. Denial of the dangers or likelihood of nuclear-weapons use has created a dangerous mental block that must be overcome. We owe it to ourselves and to our posterity to break through this mental block and directly confront the dangers of annihiliaton, including self-annihilation, inherent in reliance on nuclear arsenals.

NUCLEAR WAR MAKES THE PLANET UNIHABITABLE—OUR DISCOURSE IS NECESSARY TO SPREAD THE WORD AND MOBILIZE PUBLIC SUPPORT FOR DISARM
Dean Babst, Coordinator of the Accidental Nuclear War Prevention Project of the Nuclear Age Peace Foundation, David Krieger, attorney, political scientist & Pres. of the Nuclear Age Peace Foundation, AND Bob Aldridge, a former aerospace engineer who now leads the Pacific Life Research Center, 1997
[HEADLINE: The self-destructiveness of nuclear weapons:  a dangerous and costly mental block, Peace Research, v.29(4), November, pg 11-19, UMKC07//JT]

   We reasoned that if the citizens in  nuclear-weapons  states understood that the use of a hundred or so  nuclear weapons  could turn the world into an unbearable place in which to live, they would take a less complacent view of maintaining nuclear arsenals. We believed that an awareness of the self-destructive consequences of the use of nuclear arsenals would lead to a general understanding that  nuclear weapons  are a source of insecurity rather than security. This understanding, we reasoned, would lead to a desire to rid the world of  nuclear weapons  as soon as possible. 

ANSWERS:  BIOPOLITICS / AGAMBEN
AGAMBEN’S ‘BARE LIFE’ ARGUMENT IGNORES THE ROLE OF CLASS STRUGGLE, WHICH MAKES IT AN INEFFECTIVE APPROACH TO CONTEMPORARY PROBLEMS

Brett Neilson, PhD, Senior Lecturer at University of Western Sydney, 2004
[“Potenza Nuda? Sovereignty, Biopolitics, Capitalism,”Contretemps 5, December, pp. 63-78, UMKC07//JT]

Virno here derives a conception of biopolitics that accords Hardt and Negri’s emphasis on the productive aspect of human life. But he does so via a reading of Aristotle that matches and answers the criticisms of Negri developed by Agamben in Homo Sacer. It is important to emphasise that all this takes place at the level of implication. Virno makes no direct criticism of Agamben.24 Nor does he present his work as a vindication of Negri, a thinker he has elsewhere criticised for “going to quickly to the point,” for writing as if “we’ve already won without realising it.”25 But Virno’s argument offers possibilities for negotiating the disagreement between Negri and Agamben, for noting that Agamben understands something important about the political structure of contemporary society without, for all that, claiming the reducibility of constituent power to the sovereign order. One persistent criticism of Agamben concerns the manner in which he develops the Foucauldian paradigm of biopolitics without focusing on the specific economic rationality of biopolitics.24 In emphasizing bare life and the state of exception, the question of the historical process of the production of abstraction and abstraction of production disappears (and with it the development of class struggle). Consequently, the applicability of Agamben’s thought to a wide range of contemporary political problems (such as the globalism of biotechnology, GM foods, drugs/health care, or the control of transnational labour flows through border/detention technologies) is diminished. 

BIOPOWER CAN BE PRODUCTIVE. WE CAN USE THE PRODUCTIVE CAPACITY OF OUR INTELLECTUAL LABOR TO SUBVERT DOMINATION
Brett Neilson, PhD, Senior Lecturer at University of Western Sydney, 2004
[“Potenza Nuda? Sovereignty, Biopolitics, Capitalism,”Contretemps 5, December, pp. 63-78, UMKC07//JT]
*ellipses in original!

Capitalism historicizes metahistory. It is the first mode of social organisation to give an empirical face to the capacity to produce as such. And it does this by reducing the generic potential to labour to a commodity that the worker is free to exchange (but that he concedes to exchange only due to material dependency and lack of ownership of the means of production). Potential thus makes itself known in the empirical world only by virtue of a deep complicity between the juridical liberty of the worker to sell labour-power and the domination and control that capital exerts over the worker’s body. Virno adds ontological depth to Yann Moulier Boutang’s account (in De l’esclavage au salariat) of capital’s historical and ongoing need to reinstate direct dominion over labour-power through personal subjectification and the juridical production of subalternality. This leads to quite a different version of what Agamben calls bare life:

The living body, stripped of any quality that is not pure vitality, becomes the substratum of the productive capacity, the tangible sign of potential, or the objective simulacrum of non-objectified work. 
If money is the universal equivalent for exchange-values, life is the extrinsic equivalent of the only use-value “not materialised in a product.” … The non-mythological origin of that mechanism of knowledge and power that Michel Foucault has defined with the term biopolitics can be traced back to labour-power. The practical importance of potential insofar as it is inscribed in capitalist relations of production, its inseparability from “immediate corporeal existence”: this is the real foundation of the biopolitical approach.23
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